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AL-MA’IDAH
By
INTRODUCTION
Nane

| This Surah takes its name from verse 112 in which the word

md ‘idgh occurs. Like the names of many other Surahs, this name also
has no special relation to the subject of the Sirah, but has been used
merely as a symbol to distinguish it from other Surahs,

Period of Revelaticon,

The contents of the Slrah indicate, and the traditions SUpPOIrt it,
thar it was revealed after the treaty of Hudaibiyah at the end of A. H. &
or in the beginning of A.H. 7. That is why it deals with the protlems
that arose from this treaty. o

In Dhi-Qa‘dah A.H. 6 the Holy Propher (peace be upen him)
with 1400 Muslims went to Makkah to perform * Umzas, but the Quraish
spurred by their enmity, prevented him from its performance. thouph it
was utterly against all the ancient religious traditions of Arabia. After a
good deal of hard and harsh negotiations, a treaty was concluded at
Hudaibiyah according to which it was agreed that he could perform
“Unirah, the following year. That was a very appropriate occasion for
teaching the Muslims the right way of performing a pilgrimage 0o
Makkah with the true Islamic dignity, and enjoining that they should nor
prevent the disbetievers from performing pilgrimage to Makkah as
. Tetaliation for their mishehaviour, That was not difficult at all as many
disbelievers had to pass through Muslim territory on their way to
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Makkah. This is why the mtroductory verses deal with the things
vonnected with pilgrimage to Makkah and the same theme has been
resumed in vv. 101-104. The other topics of this Scrah also appear to
belong to the same period.

The comtinuity of the subject shows that most probahly the whole
of the Sirah was reveal®l as a single discourse at one and the same
time. It is also possible that some of jis verses were revealed ar a later
period  and inserted in this Strah at differeq places where they fitted in.
Bur there appears to be not the least gap anywhere in the Stirah (o show
that it might have comprised twe or more disconrses.

Occasion of Bevelation,

This STrah was revealed to suit the Tequiremnents of the changed
conditions which were now different from those prevaiiing at the time of
the revelation of Sirahs Al-‘Imran and An-Nisi'. Then the shock of the
set-back at Uhud had made the very surroundings of Madinah dangerous
for the Muslims, but now Islam had become an invulnerable power and
the Islamic State had extended to Najd in the east, to the Red Sea ifi the
WCSL, to Syria in the north and to Makkah in the south. The set-back
winch the Muslims had suffered at Uhud had not broken their
determination. It had rather spurred them to action. As a resull of their
continuous  siruggle and unparallcled sacrifices, the power of the
surrounding clans, within a radius of 200 miles or s0, had been broken.
The Jewish menace which was always threatening Madinah had been
totally removed and the Jews in  the other parts of Hijaz had become
tributaries of the State of Madinah. The Iast effort of the Quraish to
suppress Islam had been thwarted in the battle of the Trench. After this;
it had become quite obvious to the Arabs that no power could suppress
the Islamic Movement. Now Islam was not meicly a creed which ruled
over the minds and hearts of the people but had alse become a State
which dominated over every aspect of the life of the people who lived
within its boundaries. This had enabled the Muslims to live their lives
without iet or hinidrance, in accordance with their beliefs.

Another development had also taken place during this period.
The Muslim civilization had developed in accordance with the principles
of Isiam and the lslamic viewpoint. This civilization was quite distinet
from all other civilizations in all its dersils, and distinguished the
Muslims clearly from the non-Muslims in their moral, social and
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culrural hehaviour. Mosques had been buile in all territories of the
Islamic’ State. The regular  system of coliegtive Prayer had been
cstablished and [ipams (leaders) for every habitation and cian had been
appointed. The Islamic civi! and criminal laws had been formulated ip
detail and were being enforced throngh the Islamic courts, New and
reformed ways of trade and temmerce had taken the place of the old
unes. The Islamic laws of inheritance, marriage and divorce, of the
segregation of the sexes, .of the punishment for adultery and czhrnny
and the like had cast the socia) life of the Muslims into a special mould,
Their socia] behaviour, their conversation, thair dress, their very made

of living, their cultyre etc., had taken 3 definite shape of its own. Asg

fesult of all these changes, the non-Muslims could rtot expect that fhe
Muslims would ever rerurn to their former fold, |

Hefore the treaty of Hudaibiyah, the Muslims were so engaged in
their struggle with the non-Muslim Quraish that they got no time 1o
propagate their message. This hindrance was removed by what wag
appatenty a defeat but in reality a victory at Hudaibiyah. This gave the
- Muslims not only peace in their own territory but also respite to spread

_ their messape in the surrounding territories. Accordingly, the Holy

- Prophet (peace be upon him) addressed” letters io the rulers of fran,
Egypt and the Roman Empire and the chiefs of Arabia, inviting them to
Islam. At the same time the missionaries  of Islam spread among the
clans and tribes and invited them 1o accept the Divine Way of Allah,

These were the circumstances at the time when Al-Mai'idah was
revealed.

Topics, _
It deals with the following threg main topics:

(1) Additional commandrients and instructions about the religiu:ms,'

cultural and political life of Muslims,

In this connection, a code of ceremonial tules concerning the
Journey for Haji was prescribed; the observance of strict respect for the
emblems of Aflah was - enjoined; and any kind of. obstruction or
interference with the pilgrims - 10 the Ka‘abah was prohibited. Definite
rules and regulations were laid down for what is Jawful and unlawful in
the matter of food, angd self-imposed foolish restrictions  of the pre-
Islamic age were abolished. Permission was given to take food with the
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people of the Book and to marry their women. Rules and reguiations for
the performance of Wugd? (ablutions), bath and purification and
tivamunum  {ablutions with dusty were prescribed. Punishment for
rebellion, disturbance of ‘peace and theft were specified. Drinking and
gambling were forbidden. Expiation for the breaking of oath was laid
down and & few more things were added to the law of evidence, :

(2} Admonition to Muslims.

Now that the Muslims had become a ruling body, it was feared
ihat power might corrupt them. At this period of preat trial, Allah has
admonished them over and over again to stick 1o justice and to guard
against the wreng behaviour of their predecessors, the people of the
Book. They have been enjoined to remain steadfast to the Covenant of
nbedience to.Allah and His Messenger, and to observe strictly their
commands and prohibitions in order 1o save themselves from the evil
consgquences  which befell the Jews and the Christians who had violated -
them. They have been instructed to observe the dictates of the Holy
Qur'an in the conduct of all their affairs and warned against the attiude
of hypocrisy.

(3) Admonition to Jews and Christizns.

As the power of the Jews had been totally weakened and almost
all their settlements in north Arsbia had come under the rule of the
Muslims, they have been apain warned about their wronp aditude and
invited to follow the Right Way. At the same timie a detailed invitation
has also been extended to the Christians. The errors of their creeds have
been clearly pointed out and they have been admonished to accept the
guidance of the Hely Prophet. Incidentally, it may be noted that no
direct invitation has been axtended to the Magians and idelaters living in
the adjoining countries, because there was no need for a separate address
far them as their condition had already been covered by the addresses 1o
the mushrik Arabs,
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SUMMARY

Subject:
Consolidation of the Islamic E-::-n:m:u.mu:_‘,r

In, mntmuauun of the instructions about the consalidation of the
Islamic Community given in Surah .An-Niss, the Muslims have been
directed to cbserve and fulfil all their obligations: further regulations
have been prescribed to train the Muslims for that purpose.

They have also been particularly warned as rulers to guard
against the corruption of power and directed to observe the Cavenant of
the Qur'an. They have also been exhorted to learn lessons from the
failings of their predecessors, the Jews and the Christians, who in their
turn have been admonished to give up their wrong attitudes towards the
“Right Way and accept the guidance taught by Prophet Muhammad
(God’s peace be upon him).

Topics and their Interconmection.

The Believers have been exhorted to fulfil scrupulously all of 1-10
their obligations and follow the regulations prescribed by the Divine '
Law about food, Sex, Salat, justice, etc.

The Muslims have been warned to guard against the errors of 11-26
their predecessors; they should follow the Right Path and avoid the-
‘bad example of the Jews and the Christians, who broke their
Covenants and went astray into evil ways. They, in their turn, have
been admonished to give up their wrong ways and accept Islam.

The story of the two sons of Adam has been related to reproach 27-32
the Iews for their plot to Kill the Holy Prophet and his Companions.
(v.11 & E.N. 30). The story has also been used to emphasize the
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sanctity of human life.

To achieve this objecr, punishments have been prescribed for
those who create chaos in the Islamic State, and the Beljevers have
been urged to exert their utmost to establish the Right way : the
sanctity of property has also been emphasized,

The Holy Prophet (and through him the Muslims ) has heen
reassured that he should not mind the enmity, the evil designs and the
machinations of the Jews, but continue exerting his utmost to establish
the Right Way in accordance with the Guidance of the Qur'an: for
nothing better could be expected from these who had forsaken their
own Torah. He should deal with the Christians likewise, for they, too,
had forsaken their Gogpel. '

In view of the degenerate roraj condition of the Jews and the
Christians, the Believers have been warned not t4 make them their
friends and confidants. Likewise they should be on their guard against
the evil designs of the hypocrites, the disbelievers and the like and
should rely on the true Believers alone. The people of the Book have,
n their turn, been exhoried to give up their enmity and adopt the ripht
attitude, for they cannot get ¥alvation without this.

The theme of the corruptions of the Jews and Christians has
been resumed. The Christians especially have beén reproved for their
errors in regard 1o the doctrine of Tawfyd At the same time they have
been preferred to the hard-hearted Jews, for there are among them
some who ar¢ tmore inclined towards the Truth.

In this portion of the Sirah, further regulations about the
lawiul and the un-lawful, in addition to those contained in vv.1-10,

have been given.

At the end of the Stirah, the mention of the conversation that
will take place between Allah and His Prophets on the Day of
Tidgement, has been made for the benefit of the erring people to serve
as a corrective to their creeds. The conversation with Prophet Christ
has been cited as a specimen to wam particularly the Chtistians, who
profess to believe in him, and generally all those people who put false
hopes in their Prophets, etc.
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Conclusion:  “O mankind! The Sovereignty of the heavens and 120
the earth belongs to Allah: therefore you should become His true
Sérvanis and fear Him, for He has fyl] powers over everything. *
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_ Y
AL - MA’IDAH

. a
B |
Verses: 120 ' | Revealed st Madinah
i the name of Aliah, the Compassionate, the Mercifizl

O Believers, observe strictly the prescribed limits.! All kinds 1
of cattle-like animals have been made lawful for you? except the oneg
which  will be teld yon here-in-after, but you should not make hunting
lawful for yourselves during the state of Mrdn?: indeed Allah ordains
whatever He pieases 4

- O Believers, do not violate the emblems?® of God-worship, _ 2
Do not make lawful for yourselves any of the forbidden months nos
catch hold of the animals dedicated 1o sacrifice nor lay hands on those
animals which are collared as a mark of their dedication to God, nor
melest the people repairing to the Inviolable Mosque {the Ka‘abah),
seeking their Lord’s bounty and plcasure.f Yoy are, hawever, allowed
o hunt after you have put off #ram.? -And be on your guard ; let not
YOUL resentment against those, who have barred you from visiting the -
Ka'abah, incite you so much as to ransgress the prescribed limits-®
Nay, cooperate with all in what is good and pious but do not Cooperate
in what is sinful and wicked. Fear Allah: for Allah is savere in
retribution, ' |

You are forbidden carrion® and blood, the flesh of swine and of 3
that animal which has been slgughtered in any other name than that of
Allah, 'Y and of (he strangled animal, and of that beaten to death or
killed by a fall or gored to death or mangied by a beast of prey —save
of that you duly slaughtered while it was still altvel! __and of that
which is siaughtered st (un-godly} shrines, 1213 It is also uplawful for
you o try to find your fortune by means of divining devices, 4 for all
these things are sinfi acts, Today tiie disbelievers have despaired of
(vanquishing) your religion; therefore do not fear them but fear Me. 15
Tﬁ@ I have perfected your: religion for you and completed My

i
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biessing on you and approved Islam as the way of life for you ,
(Therefore observe the limits prescribed by the Law): if, however,
one, dying of hunger, eats of any of thege forbidden things, provided
that *he is not inclined towards sin, he will fingd Allah Forgiving and
Compassionate. 17

I. The prescribed iimit; the limits which are being preseribed for you in
this Sirah and which iy general have always been laid down in the Divine Law™
- After this brief introductary sentence begins the statement of those limits that ars

to-be observed striedy, . o : |

: 2. The Arabic word am'Snr applies to camel, cow {ox}, sheep and poat and
balifrgh o all kinds of grazing quadrupeds, The combination of the two words has
made the meaning more comprebensive by including al) the grazing quadrupeds
that resemble those four contained in the word an'dm. It also implies that the
carnivora that kill other animals for food gre unlawtul. The Holy Prophet made
this explicit in a Tradition declaring the carnivora unlawful. Likewise be also
declared unlawfui those birds that have claws and kil other animals for food or est
dead bodies. According to 1bn "Abbis, the Holy Prophet prohibited the eating of
the flesh of the carnivora and of the birds with claws. Cther Traditions firom
several Companians also support the same, :

3. Ihrim is the pilgrim’'s robe which has 10 be put on at fixed boundaries
~at the known distances from the Ka‘sbah. [t is not lawful for any pilgrim 10
proceed to the Ka‘abah until he puts off his usual dress and puts on the pilgrim's
garh. This onsists of two piecas of cloth without seam or omament. ane of which
is wrapped round the loins and the other thrown over the shoulders, The instep,
‘heel and head must be bare. This called the state of fFrsim because it inakes
unlawfui even some of the things that are ordinatily lawful. For instance, one
shotld not have a shave or a hajreut and should not wear other clothes or
UIRAMENS 0or use perfumes nor indulge in sensgal desires and the like. Another
restriction is the prohibition against killing any animate object or against hunting or
against directing any, one else o kelp hunt #n animal. (Please refyr also 1o E.N,
213, Al-Bagarah). - : -

- 4. This means that Allah has absolute authority 10 issue any daur:u He.
wills, and that the servanis have po right at all to question it, Thnugh_aﬂ His
Devregs and Conmminds are based on wisdom and are fiall of excelience, yet a
Muslim, His servant, does not obey these just because they are proper and
‘conducive (o his good, but obeys them becsuse they are commandments from his
quercig'ii; If He declares anything (2 be wo-tawful, it becomes un-lawtul for-no
‘other reason than that it has been made unlawfal by Him, Likewisc if He makes
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anything lawful, it becomes lawful for no other reagon than that its Qwner ahd the -
Owner of everything permits His servants to use it. That is why the Qur’an
establishes with full force the fundamental principle that the only basis which
makes a thing lawful or unlawful is wheihar there is the permission of the Owner
for its use br not. Likewise there is no other basis for the Servant to consider a-
thing 0 be lawful or un-lawful except that it is lawful if Allah makes it lawful and
un-lawful if He prohibits it. .

3. Shgwr is the plural of shi-%r (emblem). Every object or a
Iepresentation of it, that symbolises a way or a creed or a mode of thought or
- ;actlon ot a system is called its hr“-dr because it serves as an emblem of it. Official
flags.poiice and army uniforms, coins, CUITENCY Notes, Stamps ete., ar¢ the shg '9-ir
of governments which demand due respect for these from all under them, and, as
far as possible, from others as well. Far instancae, Temple, Altar, Cross ete., are
the sha'g-#r of Christianity. the Hammmer and Sickle is the il Gr of the Commmnist
Party, and the. Swastika of the Nazi Party. All of thern demang TEVEIENCe and
respect for their emblens from their followers, If anyone shows disrespect for any.
of the emblems of any system, it is an indication that he has eamity with that .
System and if the offender belongs 1o the same system, this act will be tantamount’
10 apostasy and rebellion against it. '

The Sba'§-ir-Aifah (Emblems of Allah} are those 81gns and symbols that
represent the pure way of Gﬁmwnrship ag against the ways of idolatry, unbelief,
peganism and atheism. The Muslims are required (o show respect to the emblems
of Allah wherever they find them in any Way or system, provided that their
psychological background is pureiy attributed o God-worship and has ot in any
way besn paolluted by any association with wlolatry or unbelief, Therefore, if A
Muslin comes across anything in the creed and deed of a noo-Muslim which has
an element of God-worship in it, he will show due respect to that ¢lement and to
the emblems connscted with God-worship. There will be no dispute with the non-
Muslims on that sccount: a dispute arises only when he pollutes God-worshlp with
the worship of others, . : :

In this connéction, it should be noted that the command to show due
respect to the emblems of Allah was given at n time when the’ Muslims were at war
with the pagan Arabs who wete ia posecssion of Makksh, This was necessitated
becauge some of the pagan Arabs bad o pass on their way to the Ka'abih through
places where the Muslims could strike at them easily. Therefore the Muslims were
enjoined not to molest them when they were proceeding (o the House of Allah,

~even though they were idolaters and at war with them. Likewise, the'Mustims
should not attack them during the months of Hajj nor snatch from them those
animals, which they weré taking to the House of Allah as offering. This is to.

-,

L
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ensure that the element of God-worship, which had remained intaet in their cormupt
religion, should be respected and not violated,

6. lmmediately after this Comurmand, a few emblems of Allah have been
specially mentioned becguse there was an immijnent danger of their violation by
the Muslims owing to the state of war. This does not, however, mean that these
emblems alone are 1o be regpected, '

7. Incidentally the command sboyt Liran: has been given here because this
is also one of the emblems of Allah. Hunting during the siate of Hudm 1
prohibited, because it is the violation of one of the emblems of Allah. But when
the restrictions of Zrdm come (o an end according to the law, one is permired to
hunt, if one desires 1 do 5o, '

8. This probibition was lald down 1o check the Muslims from Preventing
the pagan Arabs from proceeding to Hajj and  attacking them when they were
passing through their territories. The Muslims had been so enraged when their
enemies had prevenied them trom viziting the Ka'‘shsh and from the performance
of Hafj in contravention of their old custom that they were prone to retaliale, byt
Aliah warned them not to transgress. the bounds.

Y. That iz, the flesh.of the animal that dies 4 naiural death,

10. That is, the flesh of the animal which has been slaughtered in the name
of another than Allah or has been slaughtered with the intention of dedicating it to
4 5aint of a god or a goddess ete. (Please also see E.N. 171 of Al-Bagarah).

11. That is, “If an animal fz]ls a vletim 1o any of these accidents bur is siil]
alive and is duly slaughtered, it is lawful to eat its flesh™, This alzo impli'es that the
flesh of a clean animal becomes lawful only when it is-slaughtered in the
prescribed way and that there is no other way of making 1t lawful. In the
. prescribed way only that much of the throat is cut that enabies the blood o flaw
out freely, This cannct happen if the whole of the neck is cut off or if the animal is
strangled or killed in any other way because in that case mo3l of the blood remains
in the body and congeals at different places and sticks to the flesh. But when it is
slanghtered in the prescribed way, the whole of the body remains connected with
the brain for a sufficiently long time 10 allow the biood i flow totally out of the
body and the flesh is cleansed of the blood which in itself Is unlawfil, Therefore it
6 essential that the flesh should be cleansed of blood in order o beconie. lawfill.

12, The Arabic word zusub applies 1o all those places which have been
specifically dedicated to any saint-or god, etc., for making offerings o them or for
any other kind of ungodly worship whether there is or is not any sort of stone or
wooden idol therein, a
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13. In this connection, it should be understood well thar the imits
prescribed by the Law for making eatables lawfui or unlawful are not laid down
from the point of view of physical health but from the moral and spiritual points of
view. As regards the matpers concerning physical health, these have been left o
man’s own judgament and discretion, It is his own business to find out what things
are useful or harmful for his physical health and novrishment and the Law dioes not
take any responsibility for his puidance in this respect. Had it done so, poison
would have been the first thing to be made unlawful, but there is absolitely no
- mention of this or other deadly things in the Qur'an or the Traditions. The Law is
only concerned about what is morally or spiritually harmful or Beneficial and also -
about the right or wrong means for obtaining lawful things. Tt is obvious that mgn
has ‘no means of finding out these things by himself and is consequently liable to
- commit errors in this matter withowt the guidapce of the law. For whatever has -

been prohibited, has been prohibited becapse it is harmful from the point of view
- of cleanliness or morality or belief, On the contrary, whatever has been made
lawfu), has been made so beeause it is freo from all these evils, . .

Cne might ask why Allal bas not expiained the philosophy underlying the -
prohibition of gertain things for the clear understanding -of the people. This is
because it Is mot possible for mankind to comprehend this. For instance, it is tiot :
possible fof us to make a research into the nature of moral evils that are produced
by eating carrion, blood or the flesh of swine, nor is it easy w find out how they
are produced and o what extent, becsuse we have no meaas of measuring or
weighing morality, It is, therefore, obvious that, even if their evil effects hed been
explained, the position of the sceptic would have remained the same as before for -
the ack of means of testing their veracity. | |

This is why Allah has declared the observance of the bimits prescribed for -
the lawiul and the vnlawful as a matter of beljaf. One, who believes in the Qur'sn
as the book of God and in the Holy Prophet as His Messenger and in Allah as All- .
Knowing and Al-Wise, will ohserve the prescribed limits whether one understands
their philosophy or not. On the other hand, if one does not delicve in thls basié
creed, one will avoid only those things which are harmful according to human
knowledge and will go ont suffering from the consequences of those which rusn has
not lezrmt to be harmful, | o | '

14. This verse cbmp_rises three categories of prohibitions: _ -
(1) It prohibits the pagan ways of tking omens from a god or a goddess and

the itke, about one's fortune or getting indications as 16 the future or-

deciding disputes. For instance, the pagan Quraish of Makkah had
specitied the idol of Hubat at the Ka’abh for this purpose and kept hear jt
seven divining arrows, They would, after presenting the offering o the
priest and performing certain coremonies, puil ot an arrow and regard the
 words engraved on it as the verdict of Hiibal. - [Coutd, on p. 427
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They ask you what has been made lawful for them. Say, “All
the good and pure things have been made lawful for }'ﬂm” You may
also cat of what the hunting animals, which you have trained to hunt
in accordance with the knowledge Allah has given you, catch and hold
for }fau;’g you should, however, mention Allah’s name over it,m and
fear to violate the Law of Allah. for Allah is swift at reckoning.”

All the pood and pure things have today been made lawful for
you; the food of the people of the Book is lawful for yvou, and your
food for them,”’ Likewiss you are perimitted to marry chaste believing

- women of ¢haste wc-mﬁn from among the people who were given the
Scripture before you, prnvlded thzt you give them their dowries and
become their protectors in wedlock; this permission s ot for sensual
license or secret illicic relations; whoever rejects the way of Faith, all .
the deeds of his life shall become vain and he shail be a bankrupt in
the Hereafter.”

O Believers, when you rise to offer the $a/#r, you must wash
your faces and hands and arms up to the elbows and wipe your heads
with wet hands and wash your feet up to the ankles:** and if you have
become unclean, cleanse yourselves with a full bath;** if, however,
you are sick or are on a journey, or if any of you has relieved himself
or if yvou have “touched” women and you can find no water, then
cleanse yourselves with pure dust: strike yvour palms on it and wipe
vour hands and faces with it.™ Allah does niot will to make life hard
for you, but He wills to purify you and complete His blessing upon
ynuﬂ' 5o that you may show gratitude.

Keep in mind the blessing Aliah has bestowed upon you and do
not forget the solemn covenant which He made with you (and which
you confirmed), when you said, “We have heard and submirted,” Fear
Allah for Allah knows the very secrets of the hearts. O Believers, be
steadfast in righteousness and just in giving witnegses for the sake of
Allah:®® the eranity of any people should not so0 provoke you as to turn
you away from justice, Do justice for it is akin to piety. Fear Allah (in
vour affalrs): indeed He is fully aware of what you do,

Comtd, from p. 425}

(2} The second category consists of the superstitious ways and irrational
methods of taking decisions about the daily problems of life for anything
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regarded as portending good or evil regardless of raason or knowledge, or
of finding out fomre svents blindly by the omingus significance of
particuiar things, circumstances, occurrences Or proceedings or the like, In
short, it included all e so-called arts of prediction and prophetic
significance,

(3) The third category inchydas all kinds of fambling m which the distribution
of things etc,, iz based op mere chance and not on merit, right, servige or
other rational considerations. For instance, all the schemes  of Jottery
which entitle a cernain holder of a ticket 1 a Btize merely on chanee, agd
at the expense of latge mmber of other holdars of such tickets, or the
award of prizes for cross-word puzzies in which a certain ANswer out of a
large number of COTISCt ones corresponds, by mere ciiance, to the answer
that has been ear-marked s cofrect for the purpose — alf these things ars
unlawfiy), - | '

However, one simpie form of casting los is lawful in Islam, when there
are two  egually lawful things or rights and there i3 110 rational methad of deciding
between them, Supposing two persons have equal rights, in EVery respect, o
something and the judgg finds e rational justification to give preference i ejther
Of the disptiants, ' neither of whow is willing o forgo his rights. In such 1 case, i
they wtually agree, the matter may he decided by casting lots, o1 if one has to

‘chioose’ one of the fwo lawal things and is difficulty in regard to the choice, one
s allowed to cast lots for i The Holy Prophey adipied this method on such
OCCAasions as raquired g choice to be niade betwesn two persons with equal rights,
whenever he thought that if he himse(s decided in favour of one, the ailar right be
Erieved. ’ ' . '

. 15. "Today” does not mean 4 particular day or date bur the time when this
| VErse wis revealed.

“The disbelievers have despaired of your religjon” means: “After g long
systematic  resistance and opposition, they have jost hope of- defeating your -
religion. Now they do not expect that you will ever return to the former way of
“lgnorance” becayge Your. religion has become g permanent way of life and has
been established on 3 fiem footing. Therefore, “Do not fear them but fear Me.»
That is, there is no jonger any danger of inierference from the disbelievers that
they will preven You' from' the performance of your religious obligations. Yay
should, therefore, fear ‘God and observe His commands and jnstructions because
no ground fotr fear has beeq left far you, Now your disobedience of the Law wip
mean that you do oot intend 1o obey Allak.” .

16. "I have petfected your religion™ meens; “I have Provided it with all .
the essential “elements of a pemmnmt'_way of life which Comprises a complege
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systern of thought and practice and civilization and have laid dowy principles and
given detailed instructions for the solution of all human problems. Hence there is
no need for you o seek puidance and instructions from any other sourge. ™

The completion of “the blessing™ is the completion of the blessing of
ruidange, '

“I have approved Jslam as the way of life for you” because you have
practically proved by your obedience and devotion to it thet you sincerely believe
in Islam which you have accepted. As ! have practically set you fre¢ from svery
kind of subjection and servirude there is no compulsion for you to submit o any
ather than Mg in your practical life.” [t also implies, “As a gratitude tor these
biessings of Mine, you should show no nepligence in the observance of the
prescribed limits.™

Authentic' traditions show that this declarztion was revealed on the
occasion of the last Hay performed by the Holy Prophet in A H. 10. T am however
of the opinion that it was at first revsaled in A.H, 6 close after the weaty of
Jiudaibiyah as a part of this discourss, but was again sent down to the Holy
Propher for its declaration on that suitable occasion, This is because this vérse is 5o
well knit in this context that it would be incomplete without it, Therefore it cannot
. be unagined that it was inseried here afterwards when it was revealed in A.H. 10.
1 believe (and the real knowledge is with Allah) that at the time of its revelation in
this context its real significance was not realized, therefore in A.H. 10, when the
whole of Arabia was subdued and the power of Islam reached its zenith, Allah
again sent down these sentences to His Prophet for their declaration on the
occasion of his Tast Hajj. : -

17, Please refer to E.NN. 172 of Al-Bagarah.

18. A subtle peint is hidden in this answer. It is meant io set right the
doubting attitude of some “relipious persons,” who regard everything as unlawfu)
bnless it is explicltly declared to be Jawful. Thers wag a nead to remove this doubt
because it makes people very fastidious. So much so that such people begin to
demand a complete list of lawful things in every sphere of life and look at
everything with a doubting attitude. Those who asked the. question did so with the
inlention of obtaining a detailed list of the lawfu! things so that they might consider
all other things as unlewful. However, the Qur’an did the opposite of it and gave &
detailed list of the forbidden  things and made ali other good things lawful. This
was a great reform, for it set human life free from many bondages and opened
wide the doors of the vast world for mankind. Before its revelation only s limited
number of things were lawful and the remaining vast world was unlawful, but this

-verse declared a limited opumber of things unlawful and made the remaining vast
world lawfi, '

-
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“Lawful” has been qualified with “pura~so thag impure things might not
be made lawfu] just becayse they have not heen jneluded in the Iist of prohibition.
As regards the criterlon for judging whether 2 thing is pure or not, it should be
 hored that all those things are pure which are ot unclean according to any
principle of the Ilamic Law, or which are not offensive 1o good taste or have not
universally been regarded as repugnant by cultered people.

19. Hunting animals are dogs, leopards, falcons, hawks and other beasts
#ud  birds of prey which are trained o chase wild animals and caich them For their
masters, without mangiing them. The game of the trainad huoting animals is lawfy]
because they do not mangle it and that of the untrained beasts and birds of prey is
unlawful because they mangle it.

There is, however, a difference of opinion among the Jurists about this
thatter. Imam Shafi'i and those of his school of thought are of the opinion thar if
the hunting beast or hird Eats a part of what it carches, it becomes unlawful, for
s means that the suimal had caught the ygame for itself and not for jis master,
imam Malik and those of his school of thonght zre of ihe opinion that if the
hunting bird or beast eats less than one-third of the game, the remaining rwo-thirds
or so is lawful for the master, [mam Abd Hanifsh and those of hig school of
thought are of the opinion that if the bunting beast eats a part of what it catches,
the remaining game will become unlawiul, but if the nunting bird s2ts a part of it
the remaining game will not become unlawful berause the huating beast cap be
trained to catch and hold the game for its master withont eating anything of ir, but
the hunting bird cannot be so trained. In contrast to these views, Hadrat ‘Al is of
the opinion that the game of the hunting bird is absolutely unlawfui, because it
CaNnot be trained to catch and hold the game for its master without ¢ating
something of it. :

20. That Is one should recije Bisimiffalr (*In the name of Allah,™}, when
letting loose the hunting apimal for game, According to a Tradition, 'Adi-bin-
Hitim asked the Holy Prophet whether he covld hunt a game with a hunting dog,
The Holy Prophet replied, “You may eat of the game if vou recited the name of
Allah st the time of letting loose the bunting dog, provided that he did not eat of it.
in the other cage you should not eat it because that would mean that the dog had
actually caught it for himself.” Then ‘Adi-bin-Hatim further asked, “If I let loose
niy own dog, on the game but afterwards find another dog there, what shauld [ do
in that case?” The Holy Prophat replied, “Do not eat it bacayse ¥ou meationed the
hame of Allah in relation 18 your own dog and not the other dog,”

The verss enjoins that the pame of Allah must be mentioned at the time of
letting loose the hunting animal in order to make the game lawful. If, however, the
tunted animal is found alive, it should be duly slaughtared in the name of Allah,
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But in case it is vot found alive, it will be lawful if the name of Allah was
nentioned  at the e of leuing 1oose the hunting animal. The same also applies 1w
hunting with arrows,

21. “The food of the People of the Book™ also includes what has besn
slaughiered by them.

“The food of the People of the Bouk is lywiful for you and your food for
them"” means that there are o restriguons either on us or on them o take food
iogetlier. The Muslims are pernntted to 1ake meals with the People of the Book and
they with the Muslims. But the repetition of the sentence “all good and pure things
have besn made lawful for you" 15 very significant. It shows that the Muslims
should not partake of their tfood, if the people of the Book do not observe those
rules which are essential from the point of view of the Islamic Law, or if they
include unlawful things in their food and drink, For imstance, if they donot
mention the name of Allah over the animal they slaughter or mention any other
nane than that of Allah over it, the flash would he forbidden for the Muslims.
Likewise if liguot of pork or any other forbidden things is served, the Muslims are
not permitted 1o sit at the same table with them.

The same rule also applies o the food and drink of other non-Muslims
except that the Muslims are not permitted at all to eat the flesh of the animals
slaughtered by non-Muslims. They are permitted o eat the flesh of the clean
amimals, slaughtered by the Peaple of the Bock only, if they duly pronounced the
name of Allah over it.

22. This refere to the Jews and the Christians. Permission to marry only
their women has been given, and that , too, with the provision that they should be
chaste (muhsandd, There is a difference of opinion in the details of the application
of this permission. According to Ibn ‘Abbis, a Muslim may matry from among the
women of the People of the Book who are the subjects of the Islamic State, but is
not permittest to marry from among the women of the People of the Book living in
e regions which are at war with the 1slamic State or are living in a territory of
the unbellevers. The Hanafis differ a little from this and consider it undesirable,
though not vniawful, to marry women from among the People of the Book living
in a foreign territory. On the contrary, Sa‘id bin Musayyib and Hasan Bagr are of
the opinion thai the Commaad is of a general pature; therefore there is no need to
mak€ any kind of distinction between the People of the Book whether they are
subjects of an Islamic State or living in a foteign t:rntnry ' '

Besides this. there alsg is a difference in the interpretations of the word,
muﬁmmr anr;urde to Hadrat ‘“Utnar, it reﬁ.-rs 10 virtuous and chaste women.

fContd, on p. 434
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Allah has promised that He will pardon the errers of those who
believe and do good deeds, and will give them a rich reward. As for
those who disbelieve and treat the Révelations of Allah as faise, they
shall go to Hell. - . . .

- O Believers, recall to mind the favour which Allah has

(recently) shown to you: when some people intended to do harm to
you, Allah restrained their hands from you,™ Fear Allah in whatever
you do for the Believers should put thair trust in Allah alone:

Allah had bound the [sraclites by a solemn covenanr, and
appeinted twelve supervisors®! from among them and said, I am with
you, if you establish the S$a/sr, pay the Zakst and believe in My
Messengers, and support them and give a generous loan to Allah 3 |
shall surely wipe cut your eviis' from you,™ and admit you into

§-10)

1l

12-13

gardens under which canalg flow, But after this whoever from among

you adopted the way of disbelief, has indeed gone astray from the
Right Way, "% Then they broke their covenant and because of this We
deprived them of Our mercy and hardenad their hearts. Now they have
-becoms 90 degenerate that they distort the words of the Scriptures so
88 0 change their meanings completely: moreever, they have
forgotten the major portion of the teachings given to them and cvery
now and then you find out one act or the other of their dishonesty.
There are only a few of them who are free from this vice: (80

- whatever mischief they do is to be éxpected of them). Yet pardon

thern and. connive at what they are doing: Allah likes those who show
generosity in their dealings.

Likewise We bound by a covenant thase people, who said,
“We are Nagdra."s But they too, forgot much of what had been taught
to them. So We sowed among them seeds of discord, enmity and
hatred that shall last up to the Day of Resurrection, and surely the
tme will come when Allah will tell them of what they had been
contriving in-the wortld.

O People of the Book, Our Messenger has come to you: he
- makes manifest to you many things of the Book which you were
-concealing, and passes ‘over many others.”” Light has come to you
from Allah and the Book which guides to the Truth, whereby Aliah
leads to the paths of peace?® those who seek His pleasure and brings

14

- 15-16
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them out of the depths of darkness into the Light by His grace and
guides them towards the Right Way.

Cornd, from p. 4317

That is why he excludes characterless women of the People of the Book from this
permission. Hasan, Sha‘bi and Ibrahim Nakha' are of the same opinior: and the
Hanatis also approve of this, On the other stle, Imam ShAF'i takes it o mean free
women of the people of the Book as opposed to the slave-girls from among them.

23. The warning that imunediately follows the permission given 1o marry
woinen from among the People of the Book is very significant. The Musliin who
makes use of this permission has been warned to guard his faith and moraiity very
cautiously against the intluence of his unl.jlreilieving wife, There ia 2 genuine danger
that hix deep tove might fendés him a‘Prey to wrong creeds and acts of his
unbelieving wife and be might lose both his Faith and motality, or he mipht adopt
a wrong moral and social attitude which might be against the apirit of his faith.

24. Actording to the practice and instructions of the Holy Prophel,
washing of the face includes the inside washing and cleaning of the mouth, throat
and nose. i is also essentiai to wipe the ears from outside and inside as they form
part of the head. The hands should be cleansed first because the other parts are to
be cleansed with them.

23. A full bath is essential in case one becomes “unclean” by cohabitation
of by a discharge of sctnen during. sleep efc. It is forbidden to touch the Qur'dn or
to offer the Praver while one is “unclean™ {For further deizils please refer to
E.N."s 67, 68, 69 of An-Nisa), '

26. Please refer to E.N."s 6% and 70 of An-MNiga, -

27. Cleanliness of the body is a blessing like the purity of the soul. The
blessing of Allah becomes complete only when one gets full guidance for the purity
ot both the body and the soul.

28. The blessing is that Allah has made the right way of life clear for the
Muslims 20d appointed them o the high position of the lsadership of the world o
Buide it on the straight path. :

28, Please refer to E.N."s 164 and 165 of An-Nisa.

30, This refers to the incident that has been related by Hadrar ‘Abdullah
bin ‘Abbés. Some Jews plofied to kill the Haly Prophet and some of his eminent
Companions in order to give a crushing blow to Islam. Accordingly, they invited
him to a dinner. But right in time the Holy Prophet by the grace of God came to
know of the plot and did oot go to the dinner. This incident has baen mentioned
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here by way of introduction, as the address onward is directed tewards the
[sraclites, '

The address, which begins from here, has two objects. First, it is meant 1o
warn the Muslinis * (e goard against the attitede which (he Jaws angl the Christians
had adopted towards the covenant'they had made with Gog: they bad broken the
covenant and swerved intp wrang and evil ways. Seeond, it warns the Jews angd ihe
Christians of their errar and invites them to the Right Way . '

3t. The Arabic word Bagib means one wh guards and keeps a protecting
and  restraifing watch, Allah commanded Moses to appoint (welve SUPETvVisoTE one
tach from the twelve tribes of Israel to keep walch over their affairs i order o
protece them from irreligions and immoral ways. The Bible mentions twelve
“prinices of the tribes of thejr fathers™ (Numbers, 1:16) az “heads of thousangds (o
Btdel” bur fiot as supervisors of refigion and morality as is implied in the word
1agib. S S :
32, That is, “If youl accept the invitation of the Messengers who come
from Me and help them in their mission, " '

_ R . T 4 go0d loan to God” is the money spent it His Way. Such

money his been calied a #00d loan in the Qur'an at severa) places and Allah hag
very graciously promised to remirn every farthing of the loan aftar increasing it
manifold, provided that it is a “good joan” which has been lawfully earned and
Spent in actordance with the Divige Law with good intentions.

34. Allah “wipes oul™ evils in IWo ways: (1) When a person adopts ihe
Right Way and follows the Divipe Guidance in thought and action, his sonl beging
to purify itself and his life begins to be clean of many evils. (2) But if, inspite of
this, he does not attatn to the high rank of perfection as g whole, and still hag some
evils left in him, Allah, by the exercise of His grace, will not taks himn 1o task and
will “wipe out” these from his account. Tius is because Aliah is pot hard and strict
m taking account of mingr evils, provided that the person sincerely accopis the
fundamental Guidance and begins 1o reform himself accordingly .

35. The siymificance of “. .. he has indeed gone astray from the Right
Way™ s that at first he found the Right Way and then lost it ang strayed into peths
of rm. _ -

"The Right Way" does not fully EXpress the nwaning of “sgwd-‘ss-széd "
It is that way of life which emables 2 man to déw:lup harmoniously all kis powers,
faculties, and abilities: which satlsfies all fis eravings, urges and feelings and the
denunds of his body and soul in g congemal manner: which guides him rightly to
keep balanced the mmhifold compiex relations with other human beings: which
. leads him individually and collectively to exploit and use equitahly the naturyl
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resources for his own good and that of humanity. To short, it is that way of tife
which enables the individual and the society to solve spiritual, moral, social,
physical, economic, political and international problems in 2. straight, smouth. even
and just manner.

It 15 obvious that man with his limited pouwers and intellect cannen by
limself solve these probleins,.as he is simply incapable of comprehending at one
and the same thme all the aspects of hurnan problems 50 8s to weigh and estimate
theit relative m]purt:mc.e and judge between the different courses before bim, That
15 why, whenever he has tried to plan a way of life for himself, he has utterly
tailed to do justice to his own sclf or his sociery, and made a mess of all his affairs
and problems, and created a stare of chaos everywhere. This is hecause with his
marrow vision he becomes so absorbed in one basic need out of many sl one
problem out of many (hat he loses sight of all others and neglects them
intennicmally or un-intentionally. As a resuit of this, lifc loses its balance and
begins 0 rush towards one extenw. When this state of affajrs becomas
unbearable, one of the neplecied needs or probiems takes hold of man ang iife
hepiis to rush towards another extreme with the same Jestructive result. In this
way, life gocs oo tonning from one extreme to the other and man never finds the
balanced middle way which is "The Right Way™, because all the ways planned by
him keep him {'uunmg in wrong directions from one cxireme to the other,

As has been poipted out, man cannot plan thal right way which ey lead
him  clear of the pitfalls ofthe myriad wrong and crooked ways; 50 Allah has very
graciously made arrangements for showing the Right Way to mankind. He sent His
Messengers with Guidance 1o Jead mankind o the Right Way to real success io this
world and in the Hereafier; and the one who loses this way will go wrong here and
act wrougly, and inevitably go to Hell in the next world, for all the wrong ways
fead 1o Hell, '

I this connection it will be pertinent to point out the Munder (hai has been
committed by some so-called phitosophers. When (hey noticed that human Yife was
continually runzning between two extremes, they came to ibw wrong conciusion that
the Dialectical process was the natural way of the evalution of human progress,
According (o them, imernal contradictions are isherent in all thiugs and the
siruggle between Ihese opposites and their synthesis constitutes the contents of the
Jrrocess of deveinpn‘mnt They apply the Dialectical methods to the study of sucial
life and come to the wrong conclosion that the same is the right way of evolution,
Accordingly ihey start with a thesis of ap exireme nature for the solution of a
problem and go on rushing away from-the Right Way towards ong extrene il they
discover, to their dismay, that in this process gross injusiice has been done to some
other equally importamt problemis. Then they turh back with the antithesis of the
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first theory and presume that the synthesis of the two will heip evoive its right
solution. Though it is true that the strugele between the wo oppesite theories helps
them approach the Right Way, vet they cross it rapidly cowards the other extreme
hecause they do not believe in Divine Guidance which alone can make ome firmly
adhere to it. Then they do gross justice to some ather problems and the same
process is repeated over and over again. If such short-sighted philosophers had noi
rejected God and religion and made an iinpartial study of the Qur'an, they would
have discovered to their joy that the Right Way is the straight path, leading to the
Ruman evolution, and not the myriad crooked and curved paths. Thus they would
have saved mankind from continuaily rusiiing aimlessly between extremes,
(Adaped).

36, It is wrong lu presume that the title Massrd pertains to Nuzareth, the
home of Jesus. In fact, its root is pesrar (help). The Christians have been calied
Nagar? (helpers) for the reason that when Jesos asked, “Who will be my angir
{helpers) it the vavse of Allah?" his disciples answered, “We are angdr in the
cause of Allah.™ {LNT . 14). The Christian writers got the WIOnDE impression that
the Qur'in cuntemptuously calls the Christians Aasdrd because of the appacent
sirmilagity between Masird and Nazarenes, a sect of eatly Christians who were
- contempiuousty called Nazarites. But the Qur'an makes it clear here that the
Christians themselves said, “We are Nasird™ i is obvious that the Cliristians
never called themselves Nazarites.

In this conoection, it may be noted thar Jesus Christ never called his
disciples “Christians™ or “Messiahites,” for he had not come to found a new
religion after his own name but to revive the same religion that Maoses and the
other Prophets before and after him had broupht. Therefore he did oot form any
hew commuonity other than that of the Israelites; nor they Jived like a new one: nor
adopied a distinciive name or symbel for themselves. They uszed to g0 to the
Temple (Jerusalem) for prayer along with Ihe other Jews and considered
themseives to be bound by the Mosaic Law. (Please refer 1o the Acts, 3: 1, 10
14,15: 1 & 5, 21: 22, |

Later o the process of separation began from two sides. On the one side
St. Paol, o follower of the Prophet Jesus, pul an end 1o the observance of the law
- and declared that the only thing needed tor salvation was belief in Messiah. On the
other side, the Jewish rabbis cat ulf the followars of Christ by declaring them o he
a misguided sect. But lospite of this scparatedness, at first the sect bore no-
distinctive name. The followers of  Christ called themselves by differenl names,
such as  disciples, brethren, believers, saints ete. {Please refer to the Acts, 21 44,
4.32,9:26,11:29,13:52,15: 1 & 23: Romans, 15 : 45, and Corinthians, 1:

fComtd, on p. 440
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lndeed they committed blasphemy, who said, “The Messiah, 17
son of Mary, is verily God,”™ O Muhammad, say to them, “If Allah
chose to destroy the Messiah, Mary’s son, and his mother, and all the
dwellers of the earth, who has the power to prevent Him from this?
Tor, to Allah belongs the Kingdom of the earth and the heavers and,
all that iz between them: He creates whatever He - wills™ and has
power over everything.” :

The Jews and the Christians say, “We are the sons of Allsh 18
and His beloved ones.” Ask them, “Why then does He punish you for . -
your sins? In fact, you are also human beings like the other hurman
beings He has created. He forgives whomever He wills and punishes
- whomever He wills. To Allah belongs the Kingdom of the earth
the heavens, and all that is in it and all shall retern to Him ™ '

O People of the Book, this Messéng:r of Ours has come 1o you 19
and is making clear to you the teachings of the Right Way aftér a fong
interval during which there had come no’ Messengers, lest you should
say, “No bearer of good news nor warner came to us, Lo, now the
bearer of the good news and warner has come.— And Allah has power

. H‘dl
over everything. '

Call to mind the time when Moses said to his people, “O my 20-26
people, remember the favour which Aliah bestowed upon you. He
raiscd up Prophets from ameng yon and made you rulers and gave you
that which had not been given to anyone in the world.* O my people,
enzer the Holy Land that Allah has destined for you,* and, do not tum
your backs or you will turn abour losers, mH They replied, “O Moses,
in that land dweil mighty people; therefore we are never going to enter;
it till they leave it; if, however, they leave it we are ready to enter it.”
Among those, who were filled with fear, there were two persons’
whom  Allah had blessed with His favour: they said, “Make your way
info the gate apainst those mighty people; when you enter it, you will
surely be victorious. Trust in Allah, if vou are true believers.” But
~even then they replied, "O Moses, we are never going to enter-it sor
leng as they remain therein, Thercfore, go, both you and your Lord,
and fight: we will stay here, " At this Moses eried. “My Lord, I have
) power over anyone but myself and my brother: so set us apart from
these disobedicnt people.” Aflah replied, “Very- well, -'I:hEiv are
forbidden this land for forty years,. during which period they shall
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wander homeless on the carth®: so do not grieve at all for these
disobedient people.*’ '

Comid. from p. £377

1Z). But the Jews called them G -*leans or the seci of (he Nazarenes
contemptuously and tauntingly (Luke, 13 : 2. The Acls, 24 : 5) because of the
Roman Province of Galilee in which Nazaceth, the birth place of Jesus, was
situated.  These satirical names, however, did not become current as the permanent
names of the followers of Chrst. |

As 4 matter of fact, the disciples were called Christians first in Antioch,
when Barmabas and Paul went there in 43-44 A.D. 10 preach the Gospels. {The
Acts, 11: 26). Though this name was also given to them contemptuously by their
enemies, yet, by and by, their lzaders Accepted this, saying, “If ye be reproached
tor the uame of Christ, happy are ye,.....if any man seffers as a Christian, let him
not be ashamed. ™ (1 Peter, 4: 16), At long last, they lost the feelings that the namne
"Christizn™ was & had title that had been given to them by their enemies.

Thus it is clear that the Qurtan has not called them Christians because of
the contempt ossociated with it, but has called them Angar thelpers) in order to
remind them that they were the neme-sake of those dizciples of Jesos who had
responded o his invitation and sajd, *We are kelpers of Allah.” Is it not an irony
that instead of being prateful w the Qur'dn for giving them their name, the
Christian missionaries of today should bear a grievance against it for uot calling
them “Christians™? ' '

37. That is, “He makes known many things which you were dishonestly
keeping back from the Scripture, for these are essential for the establishment of the

true Faith, bur disregards many other such things for there is no real need to
disclosg them,™

33. “Allab izads to the paths of peace” those who intend fo walk in the.
Light of the Buok of Allah and the Sunnah of His Prophet. They remain safe from
wrong notions, wrong thoughts and wrong aces and their consequences, because at
EYErY umss—méd_ they come to know the safe way with the belp of thai lipght,

39. The Christians were guilty of blasphemy in regarding Jesus as God
and worshjpping him as - such. This was the result of the error they committed in
regarding Iesus as ‘the unlon of man and God, for it made his personality an
eniguna, which rtheir scholars have not been able o solve mspite of their verbosity
and argumentations. The more they (ried to solvae it e ‘more complicaled it
became. Those who were iropressed by the human aspect of this complex

fContd. o p. 442
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Map showing the places thar the Israelitos visited during their
homeless wanderings in the Sinaj Peninsula after their Exodus from
Egypr: |

{(Surah Al-Ma'idah. page 29-vv.20-26)

Explavation: Prephet Moses led the Israelites out of Egypt and hronght
them to Mount Sina: by the way of Marah, Blim and Rephidim tu the Sinai
Peninsula. Here he Stayed for a linle over gz year and received most of the
Commandmenss of the Torah. .then he was commanded o lead the lsraelites
wards Palestine and conquer i1, for that land was to De grven to them as an
inheritatce. 5o, he led them trough Taberah and Hazeroth sid came to the desert .
of Paran from where he despatched a deputation of the prominent Tsrazlites to spy
out Palcstine. The deputation returned after forty days and raade their REport at
Eadesh, Except fur the ENCOUTALING picture presented by Inshuz and Caleh, the
report made by the other members was 5o disappointing that the Israciites cried out
i dlisgust and refused o march on o Palestine. Thereupon Allah decreed that they
would wander about for forty years i the wilderoess and mone of their older
generation except Joshua and Caleb would see Palestine, Thus, the Israclies
wanidered homeless in e wilderiezs of Paran, Shur s Zin, ﬁghtiug and
strugpling wgainsr  the Amalckites, the Amorites, the Edomites, the Midiannes and
e Moahiles. When the perind of forty vears WAS  coming to s end, Prophet
Aaron died i Mount Hor, near the border of Edom. At about this tin, Prophet
Moses entered Moab ar the bead of the Israelites and conquering the whole area_
reached Heshbon and Shittim. Here be also died ig the maountains of Aharim, After
‘him Joshoa, his firse successor, crossed river Jordan from the east and captured
- Jericho, the tirst Palestinian city to fall to the [sraclites. Later the whole of
Palestine was conquered by them within.ga shart peting, o

Alleh {Agaba of the presant dayy in this map is the place where probably
the  well-known incident of the Sabbath-breakers, as mentioned in I1:65 ang -
V1166, ronk place, '
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personality made . him the son of God and one of the Trinity, while others, who

were unpressed by the Divine aspect of his personality, declared him to be the -
incarnation of God and worshipped him as such. There were still athers who tried

ter adopt the middle course between the two extremes and spent all their abilities to

prove  the impossibility that Jasus was both man ang God at one-and the same time

and that God and the Messiah were two separate beings, but at the same fime a

siugle being. (Please refer o B.N.'s 212,213,215 of An-Nisa).

40. "He creates whatever He wills” impiies that the miracwlous. bizth of
- Jesns was merely’ one of God's countless wonderful manitestations, and that this
and his moral excellences and his perceptible rmiractes should not mislead the
Christians to regard the Messiak as God. It waa their shortsightedness tat. they did
not consider the other creations of God which were even more wondsrful than the j
vreation of Jesus and foolishly made him God. ‘They forgot that His power has no
bounds and- seeing the miracles performed by 2 wonderful crsation of the Creator-
they began to regard him as a creator; whereas wise men see the All- Powerful
Creator in the wonders of His Creation and get the light of Faith from. them.

41, 1n this context, this S-lﬁH:E 1s very comprehensive and significant and
has dnuhIn:: meanings, One meaning s that God Who had the power of sending
bearers of pood news and warners before, has now appointed the Prophet
Muhammad (peace be wpon him} for the same mission and He has the power to do
%0. The other meaning is that if they do Dot obey the bearer of good news and
warner they should bear in mind that Allsh is All-Powerful and is able o inflict og
themn any punishment He ]]kﬂs without any hindrance, :

42. This refers to the past glory of the Israelites that they enjoyad at a
much earlier period before the advent of Moses. On the one band, Prophets of the -
high rank of Abrabam, lsaae, Jacob and Jozeph wers raised among them; on the
other, they won great political power in Egypt during the time of the Prophet
Joseph and after him. Feor a long time they remained the preatest rulers of thejr
time in the then civilized world, and their curreacy was in circulation not only in
Egypt but alza in the countries around i,

In conteast o the general belief that the glory of the Israelites begina with
the advent of the Prophet Moses, the Qur'in makes it clear here that the petiod of
their real plory and greamess had passed long' before him and he himself was
holding that period before his people as an instance of their glorious past.

43. By the Holy Land is meant Palestme, which had been the home of the
Prophets Abraham, Is2ac and fagob, When the Israclites left Egypt for gnnd God
alintied this land to them and eonuanded them to mnqur:r it, '
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44.. Thiz speech was made by the Propher Moses when two years afer
their exadps from Egypt, the Israclites werg encamping in the desert of Paran
which ljas in the Sinai Peninsuiz conliguous m the northern boundary of Arabia
and the 'suul:hern boundary of Palestine,

45, It may mean that the two BeTsous were from among those who were
filled with the fear of the mighty people, or they were from among those who were
(Giod-fearing peaple.

46, The details of thejr homeless wandering can be had from the hooks,
Nunibers, Deuteronomy apd Joshua, of the Bible. In brief, it is this: The Prophet
Moses despatched twelve chisfs of Israel from the desert of Paran 10 Spy out the
Holy Land, Accordingly, they spied it out and returned afier forty days and made
4 report before all the congrepation of Israal. They said, “Surely it floweth with
milk and honey .. ... Nevertheless the people be strong that dwell in the and: {znd)
We  be not abie 1o go up against (them) .....and all the people that we saw jq it are
Men of a preat sfature. - And there we 5aw the giants, the sons of Anak, which
come of the giants: and we were in our own sight as grasshoppers and 5o we wers
i their sight.” At this, all the community wailed alogd and said, “*Would God that
we had died in the  Lad of Egypt: or would God we had died in this wilderness!
And wherefore hath the Lord brought us unto this land, fo fall by the sword thar
oar wives -and owr children should he a prey? Were it not better for us to return
inte Egypt? But Joshua agd Caleh, who had been among the twelve spies, rebuked
the community for its cowardice. Caleb said, “Let us go up ar once and possess it;
for we are well able to overcome it ™ Thea hoth declared, “If the Lord delight in
us, then He will bring us into this land and give itus, . Only rebel not ve againet
the Lord, neither fear yo the peopic of the land.....and the Lord is with us: fear
them not. Buc all the congregation stoned them with stones.” At last God became

wrathful al their contipuous misbehaviour and decreed, “Dioubtless ye shall now
wander in  the wilderuess forty years until all thar were numbered of you., ... from
rventy yeats old apd upward shall fail as carcasses in this wilderness, (and) your
little ones {gﬁ:-w- youngi...... then will 1 bring in and they shall know the land....”
According 1o this Divige decree, they took 38 vears' io reach Jordan from: the
desert of Paran. During this period all those who vwers young at the time of the
exodus from Egypt died and after the conquest of Jordan the Prophet Moses also _
died, After this, during the time of Joshua, son of Nun, the Israsiitas were able to
conquer Palesting,

47. The incident contained in vv. 20-26 has been cited here with the
special object @ wamn the Israelites, They have been reminded that they disobeyed
Moses. and swerved from fhe right path and showed cowardice and were

[Contd, on p. 446
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And 1ell them accurately the story of the two sons of Adam.

When the two offered their sacrifices, the offering of the one was

accepted but that of the other was not accepted, The latter said, "I will

kill you.” The other answered, “Allah accepts the offerings of the

pious people only.*® Even if you stretch your hand to kill me, I shal)
not 1ift my hand to kill' you,” for T fear Allah, the Lord of the
Universe; [ would rather prefer that you should bear the burden of my
sin as well as of your own sin,” and become a dweller of helf; this is
the just retribution of the miquity of the aggressors.” Even after this

s evil soul prompted him to slay his brother without the sliphtest
compunction; so he killed him and became one of the losers. Then
Allah semt a raven which began to scratch the ground to show him
how he might hide the corpse of his brother. Seeing this, he cried,

“Woe be to me! [ have not beeri able to do even as this raven has done

and so devise a plan of hiding the corpse of my brother.™' After this

he became very remorseful of what he had done.™ .

 That was why Woe preseribed this for the children of Israel:”
“He who killed any person, unless it be a person guilty of man-
slaughter, or of spreading chaos in the land, should be looked upen as
though he had slain all mankind, and he who saved one life should be
regarded as though he bad saved the lives of all mankind.”™ But the
majority of them went on committing excesses in the tand even afler

Our Messengers came to them ong after the other with clear

directions.

The punishment of those who wage war against Allah and His
Messenger and run about to spread mischief in the land * is this: they
should be put to death or crucified or their alternate hands and feet
should be cur off, or they should be banished from the land. ™ This is
the disgrace and ignominy for them in this world-and there is in store
for them a harsher torment in the Hereafter, except those, who repent
before you have power over them for you should know that Allah is
Forgiving and Compassionate.®’

O Believers, fear Allah and seek the means of winning His
pleasure *° and exect your ytmost in His wayﬁﬂ s0 that you may attain
true success. Note i1 well that those, who have adopted the way of
disbelief, shall not escape retribution, for even if they possessed all the
wealth of the earth and the like of it with it and offered it as ransom to

2731
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redecin themselves from the torment of the Day of Resurrection, that
will not be accepied from them and they shall receive a painful
punishment.

Comd, Fom p, 4437

consequently condemned to wander homeless for forty years but if they persisied
in their attimde of rebellior: against the mission of the Praophet Mubammad (Allah's
peace be upon him), the chastisement would be much more severs than that. .

48. That is, “It is no fau]i of mine if your sacrifice bas nor beeq accepted:
it is beczuse you tack plety. You should, therefore, try to foster piety in yourself
instead of making an attemnpt at siaying me."”, :

49. It does not mean: “If you attempt to kill. me, T will sit with folded
hands before you, ready to be killed without any resistance.” What it means is:
“You mey cherish evil intentions of murdering me, but T will not: you may make
scheres for  my murder bue T wili do nothing to forestz!? you, even afier knowing
that you are making preparation for my murder.” In this connection, it should be
undersiood clearly thal it is not virtue to offer oneself for murdet, nor is it a virtue
to refrain feom resising an aggressive attack. True virtue is that one should no
Plan the murder of an enemy though he might be in search of an oppartunity 1o kill
the obe. A virmous man would rather prefer, like the nobie son of Adam, that the
enemy might be the aggresior and not he. ' -

50. That is, “I would rather prefer that you alone should be guilty of the
sin of cherishing evil intenticus of slaying me than thac I should also be zuilty of
the same. Thus you shall bear the burden of your own sin of agpression as well as
. of the injury that } might inflict on you in self-defence.”

_ 3i. Thus Allah warged the erring son of Adam of his ignorance and folly
through a raven. And when once he became aware of the fact that the raven was
better equipped for hiding the dead body, he was not only filled with remorse on
ihis account but also began to feel that he had dane an evil deed by slaying his
brother. This is implied in: “Afer this he became very remorseful of what he had
done.™

32. The story of the two sons of Adam has been related here to reproach
the Jews ina subtie manoer for theje plot to kill the Holy Prophet and some of hig
eminent Companions. (Plesse refer to E.N.30 of this Siirah).

. . The similavity between the two incidents is quite obvious. The Jews
‘plotted - against the Haly Prophet and his Companions for the same reason for
which the erring son of Adam had slain his pious brother. The Jews became
jealous of the Holy Prophet and hiz Companions because God withdrew Hig
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Favour from them and bestowed it upon the un-letrered Arabs just because the
former lacked piety and the latter were God-fearing. Instead of considering the
wiatler conlly and considering why they had been condemned and making up for
their &rror which had brought God's wrath- on e, they plotted to kill those
whotn God had blessed wilh His favours, And they did so inspite of the fact that
they knew it well that their evil reaction could not win the favour of Allah but
woild make them even more condemmable than before,

53. That is, “Allah enjoined the Tsraelites to refrain from murder because
they were showing the same murderons symptoms as had been'shown by the crual
son of Adam. That is why such strict checks on murdet were applied.™ But the
pily 15 that these precious instructions are not found in the present Bible, The
Tatmud, however, says, “To him who kills a single individual of Iscael, it shall be
reckoned as if lie had slaim the whole race gnd he who preserves a single individual
of lsrael, according 10 the Book of Allah, he preserves the whoic world, ™ Tt also
says that a judge of the lsraelites in a case of murder would wam the witness
saying, “To im who kills a single individual of lsrm:l it shall be reckoned as if he
itas slain the whole race, "

54. This is 1o emphasize the sanctity of human life; it is essential for the
preservation of human life that everyone should regard the iife of che other as
sacred and help to protect it. The one who takes the ife of another without right,
does not commit injustice to that one alone, but alsa proves that he has oo feeling
for the sanctity of human life and of mercy for others. Hence he is mos! surely the
enemy of the whole human race, for if every individual suffeced from the same
kind of hard-heariedness, the whole huian race would come to an end. On the
contrary, if ane helps to preserve a single human life, he is indeed a belper of all
mankind for be possesses those qual:tu:s upon which depends the survival of the
whole hutnan race.

35, Here "the land™ refers to that country or. ferritory in which the
maintenaoce of law and order is the respoosibility of the Isfamic State and “to
wage war against Allah and His Messenger™ is to wage war against the righteous
system of governmens. estabtished by the Islamic State. As Allah likes Ihat such a
system of government should bé established, He sent His Messenger to establish an
equitable systern of povernment, which should guarantee peace and justice to
human heings, animais, trees, vegetation and everything in the carth, which may
enable hurnan beings to deveiop to the fullest their natural capabilities; which
should exploit natural resources of the earth for the true propress and improvement
of humanity and not for its destrpetion. Tt i3 abvious that any attempt, big or small,
to undermine or overthrow such an established system, is in reality 2 war against

fContd. o p. 449
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They will wish to get out of the fire of Hell but shall not be
able to come forth from it and theirs shall be an cverlasting torment,

As for the thief, whether man or woman, cut off the hands of
either of them: it is the recompense for what they have earmed, and an
excmplary punishment from Allah; Allah js Ali-Powerful, All-Wise.
But whoever repents after his iniquity and reforms himself, Allah wili
surely furn towards him with His favour;9! Allah is Forgiving and
Compassionate. Do you not know that Allah is the Saovereign of the

Kingdom of the heavens and the earth? He may punish whom He wills

and may pardon whom He wills; He has power over everything.

O Messenger, let not those who are striving hard in the way of
disbelief,®2 grieve you, whether they be from amang thos¢ who say
with their mouths, “We believe,” but their hearts do not believe, or
from among those who have become Jews; for the latter eageriy listen
1o lies.® They spy for other people who have never had any chance of
coming to youtt : they twist the words of Allah’s Book out of theit

. conext in order 1o distort their proper meaningss: they say to the

- people. “If you arc enjoined to observe such and such tcaching, accept
it; if it is other than this, reject it. "% You can do ntething to save from
Allab’s punishment a man whom Allah wills to put 10 trial &7 They are
those, whose hearts Allah does not will to purifysé, there is ignominy
for theen in this world and a grievous punishment in the Heresfter,

They are listeners to falschood and gregdy devourers of the
torbidden.® If, theretore, they come to you {with their cases), you
may judge between them or refuse to do so: for even if you refuse,
they will not be able to do any harm to.you; bu if you judge between
them, then judge with justice, for Allah loves those who acl justly

Yet, how is it that they make you digjr judge, when they
themselves possess the Torah, in which there is Allah's judgement,
and even then they are turning away from it?”! In fact, these neople -
have no faith.

Comd. from . #4477 _ _
Allah and His Messénger. It does not make aiy diffefence whether that mischief is
created by criminals and murderers who cange disorder in the setded and peacaful

sociely, or by armed forces who attempt to overthruw the Islomic State and
establish some corrupt un-Tslamic system instead. And EVEry sovergign treats such

37

35-40

41
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a violarion directed against his authority or against any of his officials 25 war
against himself, '

36. An abstract of these alternative ponishments has been given so that the
Judge or the rufer may exercise his discretion and award punishment according o
the nawre and eatent of the crime. The real object is to show that any attempt by
any person residing in the Islamic State, to overthrow its government is kigh
treason and a most hetnous crime, and that the offender is liable io be awarded any
ot these capitai punishments aceerding ta the circumsiance,

37. This implies thac if they have refrzined from creating mischief and
from |naking any attempt atoverthrowing the rightecus syseem, and have shown
by their conduct dhat they are peace-loving and law-abiding good citizens, none of
the above mentioned punishments will be inflicted upon them; even if they might
bave commitied any of the crimes before their repentarice. They would, however,
be lable {0 be called to accouat in 2 court of law for any offence against any
individiral, such as murder, theft, ctc., but they will not be tried for &Y previous
offence of treason or rebellion or war against Allah and His Messenper,

58 That s, You should seek all those means that help obtain Allah’s
uearness and His pleasure,™

59. “Exert your utmost™ does not fully convey the meaning of Jahids. It
implies that the Believers should struggle against all the forces that stand in the
way of Allah, as if to say, “You can please Allah and win His favour only if you
exert your utmost in the way of Allah: struggle bard against all the parsons, parties
and forces which stand in Allah’s way, which hinder you from Allah’s way to turn
you awgy from i, which do notlet you follow Allah’s way as His servants and
force you to become their servants or servants of others. Such exertion and
struggle will lead you to true success and become the means of obtaining your
‘nearness to Allah.” ' '

Thus, this verse exhorts the Believer to fight his enemies on all fronts. Ox
one side, he confronts Satan and a host of his followers, and on the second, his
owr self and its alluring” temptations. On the third side, he has t fight mamy
people whoe bave swerved from the way of God. and with whom he is bound by
clese social, cultural and economic retations. On the fourth side, he js requirad to
oppose all those religious, cultural and political systems that are founded on
rebeltion against God and force people te submit to falsehood instead of the Trutl
Thovgh these eaemies employ differant weapons, they all have one and the same
object in view, that is, to subdwe their victims and bring them under their oWl
subjection. It is obvious that wue success cam only be achieved if one becomes

wholly and solely a servant of God and obeys Him openly and also secretly, o the
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exclusion of obedence to all others. Thus there 1 bound to be a conflict with all
the four enemies: Therefore the Believer cannot achieve his chject unless he
engages himself with all these hostile and opposing forces at one and the same Hme
and at all events, and removing 2ll these hindrances marches onwards on the way
ot Allah. -

50. One hand of the thisf (&nd not both hands) is to be cut off, and the
consensue of opinion s that the right hand should be cut off tor the first theft.

The Holy Prophet has excluded an act of breach of trust from theft and
decreed that the hand of the one guilty of this is not to be cut off. An act of theft is
committed only when a person wrongfully takes away gonds from the custody of
auother and brings them into his own possession.

The Holy Prophet bas also decreed that a hand is not to be cut off for the
theft of a thing whose value is less than that of a shield. At that time the price ot a
shield according to (a} ‘Abdallah bin 'Abbis was len dirfams, (b} Ibn 'Umar three
dirfms, (c) Anas bin Malik five dirfiams, and (d) Hadrat *Aishah one-fourth of 8
disdr. That i3 why there has been a difference of opinion among the Jurists in
regard to the minimum limit for theft for the cutting off of a hand. According to
Imam Abi Hanifah, it is ten dfrhems and according 1o Imams Milik, Shafi'l and
Ahmad it is one-fourth of a dimdr. (At that time a dirbam was equal to the vatue of
three mashas and one ande haif rasy of silver, and one-fourth of a dingr was equal
to three Jirhams).

Moreover, there are many things for the theft of which the hand is not to
be cut off. For instance, the Holy Prophet directed that hand should not be cut off
for the theft of fruits and vepetables, and that there should be no cutting off of
hand for the theft of eawables, According to a Tradition from Hadrat “A’ishah,
“Hands were not cut off for the theft of paliry things during the time of the Hoiy
Prophet (Allah’s peace be upor him).” Caliphs *Uthmin and *All deeresd, and no
Companion disagreed, that a hand is oot t¢ be cut off for the theft of a bird.
Mnremr;r, Caliphs ‘Un_mr and ‘Al did not cut &fT a hand for a thefl feon the
Public Treasury and there is no mention of any kind of disagreeament among the
Companions about this also.

That is why the Jurists have not included cerain things in the list of thosa
for the theft of which hands should be cut off. According tv Imam Abit Hanifah,
hands should not be cut off for the theft of vegetables, friits, flesh, cooked food,
grain which has not yet been gathered together, articles used for sporrs and music.
Besides these, he is of the opinicn that the hand should not be cur off for the thett
of animals grazing in forests and for theft from the Public Tressury, Likewise the

other Imams also have excluded the theft of certain things from this punishinent,
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hut this does not mean that there is go punishment at all for thoee thefts. These
crimes should be punished in other ways than this. -

Gi. This does not mean that if the thief repetits, his hand should not be cut
off. It only roeans that if a person repents  after his hand has been cut off and
reforms himseif and becomes a true servant of God, he will save himself from the
wiath  of Allah, Who will cleanse hisn of his sin. On the contrary, if a person does
not repent and reform himself even after bis hand has beeq cur off, but goss on
nurturing evil thoughts, this clearly shows that he has nol cleansed his heart evan
afler this severe punishment, Therefore he shall deserve ihe wrath of Allah as he
did before his band was cut off. That is why the Qur’an exhorts such a person 1o
beg tor the forgiveness of Allah and reform himself. The hand is cut off for the
preservation of society. The peoishment does not necessarily purify the son). This
can only be achieved by repentance and tuming to God. Tt is reported in the
Traditions that once the hand of a thief was cur off by the order of the Holy
Prophet. After this he sent for him and asked bim oo say, ] bag for Allah's
forgiveness and turn (o Ijm. ™ Accordingly, the thief uttered these words. Then the
Holy Prophet invoked Allak's torgiveness for him.

6. This refers to the people who were using alt their intellectial powers
and energies o preserve the previous siate of ignorance against the refurmarive
efforts of Islam. They were planning ali sorts of shameless sclemes againsi the
Holy Prophet; they were distorting the Truth knowingly and doing their worst to
defear bils holy mission by lies, deceit, cemning and the like, though he was
selflessly working for the goad of humanity and their owm good. Naturally it
grieved him to see that those mean apd ignoble people were employing mean
lctics to defeat his noble mission. Of ¢ourse Allah does not mean o sk the Haly
Frophet to suppress that grief which is felt over such a state but consoles him not
w be disheartened by their evil machinations and advises him to go on working
Patently for the reform of the prople who cannot be expectad 1 behave atherwise.

63. It iniplies two things: (1) These people are the slaves of their lusts and
are not titerested at il in the ‘Truth but in falsahood oaly. They eagerly listen ta
lies becanse that alone can gratify their lust for falsshood. (2) They attend the
meetings of the Holy Prophet and his follewers 50 that they might spread false
reparts abont then in order to malign them,

G4. This also implies two things: (1) They come as spies to the Meetings of
the Holy Prophet and his followers in order to obfain some secret information for
the benefit of the epemies of Islam. (2) They come with hestile intent to gather
meterial for bringing false accuesations and slander against the Holy Propher and
his followers so that they may cause misunderstandings among those who had oo
opportunity of making direct contacts with him and the Musiims.
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65. Allah consoles the Holy Prophet that he should not be disheartened by
the behavicur of those people whe do nat hesitate to twist the words of the Torah
out of their context and change their meanings 1o suif their hsts,

66. That is, “The Jewish scholars tell their illiférate people to accept any
teaching of the Hely Prophet ooly if it agrees with theirs: if it does not, they
should reject it."”

&7 Allab puss to trial a man wheo cherishes evil inclinations by putting
emptations before him to test whether be has any goad Icft in bim or not. If he has
no goodness left in him, he tkes cach temptation as 2n “opportunity,” and the evil
in him overcomes him and renders him an casy prey o further lemptations. Tn g
degenerate case like this, it is not in the power of any well-wisher to save such a
person from falling into tempiation. Allah puts o trial not only individuals but
communides as well.

68. Allah did not will to purify such a person because he himself did not
with te purify bimself. It is not the way of Allah « deprive a man of purification,
if he desires it and tries for it. He does not will to purify only that persor who does
not intend to purify himself,

69. This particularly refers to their jurists and judges who accepred false.
evidence and vojustly decided cases in favour of thnse from whotn they ook bribes
ar from whom ihey expected unlawful gains.

70. At that time the Jews had freedom in their internal affairs and their
cases were decided by their own judges according to their own law, for they had
nat as yet become subjects of the Islamic State, bul hasd only eniered oo treatiss -
with it. Therefgre they were not bound to bring their cases to the Holy Prophes or
to the jndies appointed by him. Nevertheless, sometimes, when their own law did
not suit them, théy would take their cases to the Holy Prophet in the hope that they
nnight ul::tmn a more favourable dacree from him than they could from their own
law.

* Here it refers i a case of illicit relationship between 2 man and 8 woman
who Dbelonged to respectable families of the Jews of Khaibar. According to the
Torah (Deut. 22 : 23-24), their punishment was that both of them should be stoned
te  death, As the Jews did oot want to inflict this punishment, they decided that the
case should be tsken to the Holy Prophet and that they would accept his decision
only, if it was other ihan stoning to death. When the Holy Prophet had heard the
case he decreed that they showld be stoned to death, but the Jews rejected it. Then
the Holy Prophet asked themh what the punishment was according o the Torah,
They repiied that it was to flog the evlprits and 1o blacken their faces and 1o mount

[Comd on p. 456
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Indeed, We sent down the Torah wherein was uidance and
Light: thereby all the Prophets, who were Muslims, judged the cases
of those who had become Jews.”? Likewise the Rabbinis and the
Ahtrar™  (based their judgement on it), for they were made the
puardians of the Book of Allah and witnesses to it 50, {0 Jews), do
not fear the people but fear Me and do not sell My rev¢lations for
paliry woridly gains: those, who do not judge by the Law which Allah
has sent down, are indeed the disbelievers.

We had prescribed this decree in the Torah for the Jews: “Life
for life, eye for eye, nuse for nose, ear for ear, tooth for tooth, and for
all wounds equal retaliation. "’ However, whoever forgoes retaliation
as charity, it shall be expiation for him?™: those. who do not judge by
the Law which Allah has sent down, are indeed the unjust people.

Then after those Efnph:ts, We -sent -Jesus, son of Mary; he
confirmed whatever had still remained intact of the Torah i his time,
And We gave him the Gospel wherein was Guidance and Light; that,

oo, confirmed what was intact of the Torah™ ar the time: moreaver, it.

was guidance and admonition for the God-fearing peoplc. We had
. enjoined that those who were - given the Gospel should judge by the
Law which Allah has sent down in it: those, who do nor judge by the
Law which Allah has sent down, are the iransgressors, 77

Then, O Muharomad, We¢ sent this Book to you which has
brought the Truth: it confirms whatever has remained intact from the
Book™ at the time of its revelation and safeguards™ and protects jr.
Therefore you should judge between the pecple by the Law sent down
by Aliah and do not follow their desircs by turning aside from the
Lrath  that has come 1o you.*'— We prescribed a law and a way of life
for each of you, though your Lord could have made all of you a singfe
community, if He had so willed. But (Ile willed otherwise) m order
lo test you in what He has bestowed upon each of you: therefore try to
excel onc another in good deeds. Ultimascly, you shalt all return to
Him; then He will let you know the truth about that in which you have
been differing®  So,%2 O Muhammad, judge between these people by
the Law that has been sent- down to you and do not follow their

wishes: be on your guard lest these people should lempt you away,

even in the least, from the Guidance that has been sent down 1o you by

45
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Allah. Tf they turn away from it, then know that Allah wills to involve
them in trouble in consequence of some of their sins. And the fact is
that the majority of these people are transgressars. (If they turn away
from the Divine Law, then) do they desire to be judged by the laws of
ignorance? Yet there is no better ]uﬂge than Allah for those whio
betieve in Him. :

Contd. from p. 453]

them on a donkey. The Holy Prophet asked their rabhis to declare on oath whether

that was the punishinenl for adultery committed by a marcied epuple. They all but _
one  answered that it was se. The one who had kept quist was Ibn Suryd, who was

considered (o be the greatest scholar of the Torah by the Jews themsalves. The

Holy Prophet’pointedly zddressed him and asked, “I want you to swear by that

God Who saved your people from the Pharaoh and gave you the Law on the Tar

and answer whether it is this same pumshment for adultery in the Torah that these

people tell.™ He said, "1 would never have confessed that the punishment for |
adultery is  stoning the culprits to death, if you had not laid upon me such a heavy

oath. The factiy that when adultery became common ameng us, the Judges would

let the offenders go, if they happened to be big people. But as this differentiation

caused u great chscontent among the comvmon people, we made 2 change in the

Law thet instcad of stoning the cuiprits to death they should be flogged and

mounted on a donkey with blackened faces.” After this, no other course was left

for the Jews and the culprics were stoned to death by the order of the Holy

Prophat. :

71. Tn ihis verse Allah has fully exposed the dishonesty of these “religious
pecple” who bad established their authority for piety 2nd knowledge of the Bouk
throughout Arabia. The very fact that they bad discarded the Book they themselves
helieved to be the Bpok of Allah and brought their case to the Holy Prophet whom
they did not believe to be a Prophet, showed that their claim of belief in the Book
was hollow. This also showed that they did not sincerely believe in anything bui
their lusts. They discarded the Book which they believed to be the Book of God,
just because its decree was against their Justs and they went ta the one whom they
tonsidered 1o be a false prophet in the hope that they might get a decrec that might .
suit their lusts,

72, Here the fact that all the Prophets were Muslims and that the Jews had
given yp “Islam” and turned *Jews", has alsa incidentally been stressed.

73. The Rabbinis were the doctors and the Ahhdrthe jurists of the Law,
74, Connipare this with Exedus, 21 : 23-27.
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75. Tt implies that if one forgoes retaliation with the intention of doing a
good turn, this geod act will atone for many of his sims. The Holy Prophet
explained this, saying, “If one receives a wound in one's body and forgous its
retaliation, then one's sins will be forgiven in proportion to the degree of
forgiveness, ™ - '

76. This means that Jesus did not bring any new religion but followed the
same way that was followed by all the Prophets before him and invited the people
y e game. He believed in what was intact in his time from among the original
teachings of the Torah, and the Goapel also testified to the same.(Matthew, 5: 17-
18}, The Qur'an reiterates the fact that each and every prophet, who was sent by
Allah to any part of the world, confirmed the Message of all the Prophets who had
gone before him and exerted his utmost {o complete the work which they had left -
as a holy heritage, for he did not come to refute them or efface their religion and
establish his own religion instead. Likewise Allzh did not send dovm any of His

.Boruks to refute any of His own previous Books, but to support and confirm them,

77, In this passagé_ {vy. 44-47) Allab has shown that those who do not
judge by the Law sent down by Him are: (1) disbelievers, (2) unjust people and (3)
transgressots. As a corollary to thiz, the person who discards the Law of Allah and
Judges by the law formulated by himself or by others is guilty of three crimes.
Firsl, he practises disbehef by his rejection of the Law of Allah, Secondly, he
becomes puilty of injustice because he violates the Law of Allah which is perfactly
just and equitable. Thirdly, he became a transgressof (fasiy) apgainst Altah,
bevause, in spite of being Allab’s servant, he transpressed agpinst his Master’s
Law and adopted his own law or that of another. Thus practically he broke away
from the allegiance and subjection of his Master and denied His Authority: this is

£,

This disbelief, infustice and transgression are inherently part and parcel of
the winlation of Divine Law. It is, therefore, not possible to avoid these three
crimes where there is snch a violation, They, however; vary in their relative guilt
in accordance with the nature and extent of the rejection of the Law. Tf one gives -
judgement against the Divime Law on the basis that he considers that Law to be
wrong and his own or someone else's law to be right, such a person shall be a
disbeliever, an unjust person and transgressor, in the fullest sense of the words.
Howegver, If one holds the belief that the Law of Alial is right, but in practice
gives judgement against it, such a one shall not be outside the Muslim community,
but shall be cousidered ‘to be mixing his belief with disbelief, injustice and.
transgression. Likewise, if one rejects the Law of Allah in ali affairs of life, he
shall b considered to be a disbeliever, unjost person and transgressor in every
aspect of life and if one accepts the Law it certain matters and rejects it in others,
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one shall have a mixtore of belief dnd Islam, dishelief, mjustice and anspgression,
all mixed together in one's life, exactly inthe propottion one obeys the Law or
viplates it.

Some commentators are of the opinion that the above-mentioned VETEES
apply only to the People of the Book, but the words of the Qur'an do no SUppoTt
this at all. Hadrat Hudhaifah refuted this version very aptly, Someone said to him
that these verses applied to the children of Israel oaly, that is, if one of the Jews

judged against the Eaw- sant down by Allah, he would be disbeliever, t
- tramsgressor and rebel but not a Muslim. Hadrat Hudhmiah replied. “What good
brethren the children of Tstac) ate (o you; all that is bitter is for them and ail that is _
sweet is for you! By God, you will follow their way step by step (and shall be dealt
with like them),”

78. The use of the word ALK#Fh (the Book) here is very significant.
Instead of saying, “The Qur'an confirms whatever has remained jntact from the
firrimer Books,™ it says, “from the Book.* This is to show that the Qur'ain and aii
- the Books that were sent down by Allzh in different languages and in different ages
are 1o reality one angl the samé Book which has one and the same Author and one
and the. same object and aim: they impart one amd the same knowledge and
_teaching to mankind with the only difference that they are couched in different
languages and employ different ‘methods to svit the various addresses. Therefore
the fact that these Books support and do not refute, confirm snd do not contradict,
ong another, shows that they are all different versions of one and the saine Book
(AA-KTaE. -

79. The Arabic word Muhaimiz is very comprehensive in meaning, [t
eans one who safeguards, watches over, stands wimess,.preserves, and upholds.
-~ The Gur'an safepvards “the Book,” for it has preserved within it the teachings of
2l the: former Books. It watehes over them 110 the sense that it will ol let po waste
thelr true teachings. It supports and upholds these Books in the sense that jt
corroborates -the Word of God which has  temained intact in them. It stands a
witnese because it bears testimony to the Word of God contained in those Bogks
and helps to’ sort 5t out from the imterpretations and commentaries of the people
~which were mixed with it; what is confirmed by the Qur'an is the Word of Gad
and what is against it is that of rhe people,

80. “We prescribed.......... o differ” is a parenthesis, which answer a
perplexing yuestion that might arise from the preceding passage. The question is:
Why are fthere differences in the details of their Laws, if all the Praphets and all
the Books taught the same way of life and all of them confirmed and supported one
. another ? For instance , how iu if that there are sore differences in the details of
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the form of worship, in the fimits of the lawful 2nd the unlawful and in cultural

and social regulabons taught by different Prophets and Books?

(1

{2)

(3).

(4)

81. Here is the answer to the above-mentioned question;

It iz wrong to infer from the above-mentioned differences in the details of
the different Laws ihat they have been derived from different sourees and
have different origins. As a matter of fact, they all have come from Allah,
Who prescribed different regulations to suit different communities and
different ages, :

‘No doubt Allah could bave prescribed one and the same Law for ail

human beings from the very beginning and made them a single COMUMINITY

‘but He did not do so for many goed reasons. One of these reasons is to

test people whether they obey or nmot whar is given to them by Allah.
Those people, who understand the rezl nature and spirit of the Divine Way
and the posiion of the reguistions in it and are oot prejudiced, will
recognize and accept the Truth in whatever form it comes. Such people -
will never hesitate to submit to the new regulations semt by Allah to
replace the former onmes. On the contrary, those, whe do not understand
the true spirit of the Way, but considar the r¢geiations and their details
along 1o be the Way and who have become static and prejudiced becanse
of their own additions to it, will reject every new thing that comes from
Allsh 10 replace what they already possess. And such a test was essential
io distinguish the two above-mentioned kinds of people; therefore different

 laws and regulations were prescribed,

As the real object of all the laws is the cultivation of virtaes, Allah has
commanded the people to excel one another in virtues, without paying
heed to the apparent differences in different Laws. This is why those
peopie, who keep In view the real aim of the Law, should advance
towards it on the lines indicatéd by the Divine Laws and regulations.

As rcgards the differences, which have been produced by the prejudices,
obduraciey and wrong mental attimdes, these can neither be resolved in
poiemical symposiums nor on the battlefield, but witl be decided by Allah
Himself in His Final Judgement. Then the Reality will be revealed and the
people will come to know the amount of truth or falsehood that lay hidden
in the arguments in which they were engaged throughout their lives.

82. From here the same ﬂl.lhjcl‘.t has been resumed thar was interrupted by

the parenthesis,

fConid. op p. 462
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O Believers, do not take the Jews nor the Chfistians. as }’ﬂlll‘.

. friends: they are one another’s friends onty. If anyone of vou takes
them as friends, surely he shail be counted smong them; indeed Allah
deprives the wrong-doers of His Guidance.

You see that those, who have the disease of hypocrisy in their
" hearts, are always moving among them. They say, “We fear lest we
should get involved in some disaster.”® But it may be that these
peopie wili feel ashamed of the hypocrisy they are hiding in their
hearts; when Allah wilt give you a decisive victory or show something
else from Himself.®5 At . that time the Believers will say, “Are these
the same people who stated upon solemn oaths by Allah that they were
with you? __ All their deeds became vain and they ended in utter
failure. 8

O Believers, whoever turns away from Islam, (let hirn); Allah

will raise many such people whom He will love and who will love
Him; who will be lenient towards the Believers but stern towards the
disbelievers®”; who will exert their utmost in the way of Allah and will
not fear the censure of anyone who censures them.%® This is Allah’s
bounty: He bestows it on whomever He wills, for Allah's resources
are boundless and He is All-Knowing.

Your friends, indeed, are Allah and His Messenger and the
Believers  who establish the Salat, pay the Zakat and bow down before
Allah. And whoever makes Allah and His Messenger and the
. Believers his friends, let hirn know that Allah’s party will surely come
out victorious.

O Believers, -do not take your friends from among the people,
who were given the Book before you and such as make a jest and
pastime of your Faith; and (likewise do not take for your friends) the
other disbelievers; fear Aliah, if you are wue Believers. When you
make a call for the Prayer, they make jt an object of jest and sport8®;
this is because they are devoid of understanding.® Say to them, “O
. people of the Book, what is there that gives you offence against us
other than that we believe in Allah and what has been sent down to us
and what was sent down before us? And the fact is that most of you
arc iransgressors.” Then say, “Should T inform you of those, who will
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1

have even worse recompense from Allah than the transgressors?™ -
They are those whom Allah has cursed; who have been under His
wrath; some of whom were turned into apes and swine; who
worshipped f3ghilt; those are the people who are in a far worse plight
and who have turned farthest away from the Right Way, ™!

Contd. from. p, 4597 -

83. The waord fifiilfyyat (ignerance) is the antonym of [sfam, The way of
{slam is entirely besed on the knowledge imparted by Allah Who possesses the
knowledge of all realities. On the contrary, every way different from and opposed
to the way of Islam is the way of ignorance. The pre-Tslamic period of Arabia is
called the period of ignorance n the sense that the people had invented thair own
ways of life that were based on mere guess-work or lusts. Therefore whenever any
of Ihese ways will be adopied, that period will be called the period of “ignurance”.
Likewise (he knowledge which is imparted in Schools ind Universities tolay is
only a partial knuwisdge and cannot in any way suffice for the right guidance of
wankind. That is why all the systems of life that are based on  fancies and
conjectures  and Justs with the help of such partial knowledge, in utier disrepard of
the Divine knowledge, shall likewise be the ways of “igmarance” like the ways of
(lre pre-Isiamic perigd,

B4, This refers to the condition of the hypocrites during (he period when
the conflict between Islam and fu5 had not yet come Lo any decisive conclusion.
Although Islam had become a power by dint of the sacrifices of its followers, the
opposing forces were also very powerful and there were equal chances of the
victory  of either side. The hypocrites, while living among the Mustims, wanted to
keep good relations with the Jews and the Christians 50 that it the coaflict ended in
the defeat of the Muslims, they might safely wke refuge with their enemics. Then
there was also he economic factor; at that time the Jews s the Christians wire
cconomically the most powerful people in Arabia. The money-lending business
was almost entirely in their hauds and they had a strong econonic hold upon the -
people. Mareover, the most fertile regions of Arabia were in iheir possession. This
also led the bypocrites to preserve their old relations with them. [n short, they
comsidered it very dangerous to break relations with these peopic because of the
conflict between lslam and fufr, for they feared that it might riin them
economically and politically.

§5. That is, something short of a decisive victory that might cimvince the
people that it was Islam that was ultimately going 1o win in the conflict. .
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86. Al the good acts that they did af Muslims were last because they
lacked sincerity. The Prayers they offered, the Fast they observed, the Zakit dues
they paid, and other things they did in obedience to the Islamic Law became null
amgl void because thers was no sincerity in them. They did not dedicate themselves
whally to Alleh bur had divided their loyalties equally between Allah and His
rebels for the sake of their worldly interests.

g7. "Who will be lenient towards the Believers” means that they will
bever use force against the Believers and will uever employ their intelligence,
abrlity, influence, wealth, power of anylhing else to suppress or oppress them or
inflict loss on them. The Muslins will always find such persons to be mild, kindly,
amiable and sympathetic, : - :

 *eebut stern towards the dishelievers” meaﬁs_that & Believer will be
firm, strict, uncompromising and militant towards the opponents of Islam by virtue
of his firm fajth, sincere religious sense, strict principles, strong character and
God-given intelligence. Whenever the dishelisvers will come in conflict with him,
they will find that 2 Believer can aeither be bought nor coerced beczuse he is 50
uncomjrormising in his Islamic principles that he would rather die than yield.

G8. Thar is, they will fearlessly follow the Way of Allal: and act upon His
commandments, and declare to be right what is right, and wrong what is wrong,
according to it, and will not mind in the least the cpposition, the censure, the
criticism, the objections, the derision and tidicules of their opponents. They will
boldly follow the Way of Islam which they sincerely beligve to be right, even if the
popular opinion s against Tstam and they arg exposed to the ridicule, derision and
faunis of the warld,

&9. They make the cali to the Prayer am object of ridicule by mimicking
and deriding it and by perverting its words.

20. This very fact of their making the call to the Prayer an object of

ridicule is a ¢lear proot of their lack of urderstanding. Had they not beeq involved
i folly and ignorance, they would never have indul ged in such frivolous things

nspite of their religions difference with the Muslims, bacause no sensible person
would ever think of ridiculing the call o the worship of Allah made by any peopie
whatsoever,

91. Verse 60 contains a subile reference to the shamefaced impudence of
the Jews in opposing the Muslime in spite of the fact that they had often been
under the curse and wrath of Allak for their evil desds. According to their own
history they broke the Sabbath and many of them were turned into apes znd swine.

' {Consd, op p. 456
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When -they come to you, they say, “We have believed,” but in
fact they had come in a state of un-belief and departed with disbelief:
Allah- knows full well what they were concealing in their hearts, You
see most of them are striving for sinful and wicked deeds and eating
-what is unlawful: evil indeed are the things they have been doing,
Why do their rabbis and divines not forbid them to say sinful words
and 0 eat unlawful things? It is indeed an evil record of their fife-
work which they are preparing!

The Jews say that the hands of Allah are chaied® _ Nay
chained indeed are their own hands®® and accursed they have become
because of the blasphemy they urter™ Allah’s hands are free and He
expends in whatever way He wills.

The fact is that the Message which has been sent down to you
from your Lord has rather increased the rebellion and disbelief of
many of them® : (as a consequenice of this) We have cast between
them enmity and hatred 6l? the Day of Resurrection. Whenever they

kindle the fire of war, Allgh extinguishes it; now they are Striving to

spread -mischief in the world but Allah does not like the mischijef-
makers. '

If (instead of this rebellion), the people of the Book had
believed and adopted . the way of God-fearing, We would have
removed their evils from thern, and admitted them into the pardens of
bliss. Had they observed the Torah and the Gospel and the other
Books which had been sem down to them by their Lord, abundance
would have been piven to them from above and from beneath.%
Though there are some among themn who are righteous, most of them
are evil-doers.

O Messenger, convey to the people whatever has been sent
down to  you from your Lord; for, if you do not do this, you will not
be doing justice to His Message. Allah will protect you from the
mischicvous deeds of the people. Rest assured that He will not show
the disbelievers the way 1o success (against you). Telt them plainly,
"0 people of the Book, you bave no valid ground to stand on unless

you observe the Torah and the Gospel and tha other Books which have .

been sent down to you from your Lord.™™ E is certain that the
foregoing decree which has been gent down to you fiom your Lozd,

61-63
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‘will increase all the more the rebellion and disbelief of many of
them,*® but you should not grieve for the disbelievers.

Contd. from p. 4637

They had become 50 depraded that they began o worship @ghdr
Therefore they were warmned to desist from their opposition to the Muclims who
sincerely belisved in Allah and followed the Right Way, whereas they themsetves
wire mvolved in disobedience and indecency and other moeral sins of the worst

type.

92, According to the Arabic idiom, one whose hands are ‘chained’ is an
excessively parsimenious person. What the Jews meant by this was that Allah bad
ceased 10 e bounteous. When they had fallen into the lowest state of degradation .
for centuries and lost all hope of their national recovery, they used to lament thyeir
lost glory and blame Allah for showing niggardliness towards them. The foolish
people from among them went so far as to say, *Uod has become 5o atingy that He

has shut the doors of His treasures against us. He has now nothing left with Him
for us except calamities and misfortunes,”

This attirude is not peculiar fo the Jews alone. The foalisk peaple of other
commuinities also instead of mrning to Allah, utter insolent words like these when
a calamity befalls them. :

93. That is, they themselves have become so nigga:d]y as t0 hecoms a
proverb for parsimony and narrow-mindedness.

94. If they meant to prm'ukc' Allah to bounty by their taunts, they
miserably failed in their object. Omn the contrary, they became subject to the curse
of Allah in consequence of their insolent and impudent words and were deprived of
His blessing and cletnency.

05. Mstead of producing the desired effect on the Jews, the Word of God
fell on deaf =ars. So they did not learn any kesson from it but in their obduracy
began to oppose the Truth. Instead of redressing their wrong dotngs and evil deeds
and mending their ways, they strove hard o suppress that Voice so that 0o one
else might listen to it Thus the Word of God that was sent down 10 Muhammad
{Allah’s peace be upon him} for their own good and the good of humanity
produced no pood effect upon thern bt increased t]:le: rﬂbel[mn nnd dishelief of
| many of them.

D6, This conocise sentence refers to a speech of du Prophet Moses
conined in Leviticus 26 and Deuteronomy 28. In this he wamned the Isractites in
detail: “If you will carefully carry out all His Commands. ...... . thén your God will
lift you high above all the mations of the earth and all His blessings shail come
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upon you”, but *If you do not listen to the voice of God and are not mindful of all
iz commands and roles, ........ then shall all sorts of curses, calamities and
plagues come upon you....... The Eteroal will have you routed in front of your

L1

foes,

7. “To observe the Torah and the Gospel™ means to follow their
teachings sincerely and to follow the code of life laid down in them.

In this {onnection, one must keep in mind that the Bible contains two kinds
of writings. Some portions i it haye been mterpolated by the Jewish and the
Christian schiolacs. It is obvious that the Qur’dn dees not demand the observanee of
these paris. But  there are oiber portions that bave been put down as the
Commandments of God or as the sayings of Moses, Jesus and other Prophets
(Allah's peace be upon them all}, The Qut'an demands e observance of the latter
paris only, for there is no marked difference batween the teactiings contzined in
thermn and those of the Qur'an. Though even these parts of the Bible have not
remained wholly intact and have been tampered with by (hie translators, the
commentators etc., nevertheless, one does fzel that they teach the same
fundamental principte of Fauwlid that the Qur'dn teaches, present the same creed
which the Qur'an presents, and guides man to the same way of life that has been
laid down in the Qur'an. Thus itis clear Mat if the Jews and e Christians had
been following those teachings which have been attributed to God and their
Prophets in the Bible, most surely they would have been a community of righteous
people at the time when Mubammad (Allah's peace be upon him} was sent as a
Messenger and would have reedily recognized that the Quir'in contained the same
Message that was contained in the former Books. In that case they would have feh
no difficulty in following the Holy Prophet, for, then, there would have been o
question of changing their religion: this would bave been a cootinuation of the
same way that they were foilowing befors.

08, The foregoing decrse enjoined by Allah will increase their reheilion
and disbelief because they will not consider it with a cool mind but in their
obduracy uppose it more vigorously.
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(Believe it that none enjoys any privilege): whoever from
among the Mustims or the Jews or the Sabaeans or the Christians
believes in Allah and (he Last Day and does good deeds will have no
cause. of fear or grief or sorrow. %

We made a solemn covenant with the children of Israc] and
sent many Messengers to them, but whenever any Messenger came to
them with a thing which was against their desires, they either treated
him as 2 liar or slew him: yet they presumed that no mischief would
come of it: they, therefore, becamneé blind and deaf: afier this Allab
forgave them bur 4gain most of them went on behaving evan more like
the blind and the deaf; Allah has been watching all thc evil things they
have been deing.

Most certainly they committed hlasphe.my, who said, “Allak,
He is indeed the Messiah, Mary’s son”; whereas the Messiah had
said, “O children of Israel, ‘worship Allah alone, Who is my Lord
and your Lord as well”9 Whoever joins a partner with Allah, Allah
shall forbid him the Garden, and - Hell shall be his abode: and such
workers of iniquity shall have no helpers,

Most certainly they committed blasphemy, who said, “God is
one of the three™: whereas there is no deity other than the Oné Deity.
And if these people do not desist from uttering such words, a painful
chastisernent shall be inflicted on all those from among them who have
been guilty of blasphemy. Will they not, then, turn to Allah and ask
His pardon? Allah is very Forgiving and Compassionate.

The Messiah, son of Mary, was ne more than a Messenger:
many Messengers had already passed away before him. His mother
was a righteous woman and they both ate food. Behold! how We make
clear to thern the signs leading 1o the R&a]:t}', and, apain behoid, how
they are perveriad, 100

Say o them, “Do you worship instead of Allah that which has
nG power to harm nor benefit you? In fact, it is Ailah alone Who hears
everyone and knows everything.” Say, “O people of the Book, do not
transgress the bounds of truth in your religion, and do not follow the
fancies of those who themselves went astray before you and led astray
many others and strayed away from the Right Way.»

69
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59, Plegsa refer to verse 62 and E.N. 80 of Al-Bagarah.

994, "Thou shalt worship the Lord thy (God, and Him only shalt thow
serve.” (Matthew 4 : 10). '

. 100. This verse repudiates very clearly the Christian doctrine of the
divinity of Jesus, If one sicerely wishes to know what he really was, one can
judge very easity with the help of die signs piven herein fhat he was no more than
a man. The Gospel itself bears witmess that he was a human being, and subject 1o
the usual wants and necessities of ordipary persoms: he was born of 2 woman
{Mary): he had a geneatogical treg Jike all olier human beigs: he had a humnan
body which had all the characteristics and limitations of other human bodies: he
slept, he awe food and he feli heat and cold: he was sven tempted by the devil.
These things clearly show that he could oot be God nor could he have been a
parmer with God in His Godhead. R

But it is & strange feat of menmal perversion that the Christians insist on
ascribing Godhead to Jesug inspite of the fact that their own Gospels depict him
purely as a human bheing. This 15 a clear proof of the fact that they do not believe
in the (zospels but in an imaginary Christ whom they themselves have invented and
raised to Godhead.

101, This refers to the mis-guided nations from whom the Christians
picked up wrong creeds and false ways. The reference is especially to the Greek
philosophers whose fancigs misled the Christians from the Right Way which had
been shown to them at the stant. The beliefs of the {irst followers of the Mexsiah
conformed 1 a preat cxtent (o the reality they themselves had witnessed and to
what had heen taught o them by (heir Prophet. But later on the Christians went s
much beyond ihe limits in showing reverence and vensration two (he Messiah and
were 50 influenced by the fancies and philosophical intetpraetations of their beliefs
that they invented a new religion that had nothing in common with the real
teachings of the Messiah. In this connection, (he following extracts from Jesus
Christ, by the Rev. Charles Anderson Scott (Encpefopsedia Britaanics, Fourleenth
Edition) are worth reading :--

“Apart from the Birth stories at the opening of Matthew, Mark and Luke
- (the exact significance of which in this respect is ambignous) there is nothing in
these three Gospels to suggest that their writers thought of Jesus as other than
human, z buman bBeing specially endued with the spirit of God and standing in an
uitbroken relation to God which justified His being spoken of as the “Son of God™.
Even Maithew refers to him as a carpenter's son and records that after Peter had
acknowledged Him as Messiah he “took him and began to rebuke Him"™ (hatr.
X¥L 22). Andin Luke the two disciples on the way to Emmaus can still speak of
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. Him as “a Prophet mighty in deed and word before God and all the peopie” {Luke,
XX1V. 1Y), It is very singular fhat inspite of the fact that before Mark was
composed, “the Lord® had become the descripion of Jesus common among
Christizns; he is never so described in the second Gospel (nor yet in the first,
though the word is frecly used to refer to God). All three relate the Passion of
Jesus with a [ulness and emphasis of its preat sipmificance, hut except the
“ransom” passage (Mark, X. 45) and certain words at the Last Supper, there is no
mdication of the meaning which was allerwards attached to it. 1t is pot even
suggested that the death of Jesus bad any relation to sin or forgiveness. Had the
“ransom” saying been suggested by Paul, it would not stand  as it does in it
isofated vapueness.”

The same suthor says, "That He ranked Himself as a Prophet appears
from a few passages such as ‘T have to go-on my way today, tomorrow or day
after tomorrow, becanse it cannot be that a Prophet perish out of Jerusalem.”
(Lukg, [3 : 33) He frequently referred (o himself as “the Son of Man.™......
“Jusus never refars to Himself as the “Son of God”, and the title when bestowed
upen Him by others probably involves no more than the acknowledgement that He
was the Messish. Buat He does describe  himself “as the Son”
absolutely.... Mareover, he uses the word “Father” in the same absolute way to
di:fine His re]at'innship to God. It 15 conceivable that He did not always realise the
uniqueness of this relationship, that in early life Ee thought of the privilege as one
which He shared with other men, but that experience of hife and deeper knowledpe
of hurnan nature forced upon Him the discovery that in this He stood alone.”

“Certain words of Peter spuken at the titme of Pentecost, ‘A man approved
of {od,” describe Jesus as He was known and regarded by Ris
contemporaries. .....The Gospels leave no room for doubt as to the completeness
willl which these statements are to be accepted. From them we learn that Jesus
passed through the natral stages of development, physical and mental, that He
hungered, thirsted, was weary and slept, that He could be surprised and require
information, that He suffered pain and died. He not only made nc claim 0
orumiscicuce, He distinetdy waived it Indeed any ¢laim to omniscience would be
not only inconsistent with the whole impression created by the Gospels, it could
not be reconciled with the esrdinal sxperiences of the Temptation, of Gethsemane
aml oof Calvary. Inless such experiences were to be utierly unreal, Jesus must have
entered into them and passed throuph them under the ordinary Iimitations of human
knowledge, subject only to such modifications of hunan knowledge as might be
Jue to prophetic insipht or the suore vision of God. There is still less reason to
predicate  omnipotence of Jesus. There is no indicadon that He ever acted
independently of God, or as an independent God. Rather does He acknowledge
dependance uwpon God, by His habit of prayer and in such words as “this kind
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goeth not forth save by prayer”. He even repudiates the ascription to Himself of
goodness in the absolute sense in which it belongs to God alone. It is a remarkable
testimony to the truly historical character of these Gospels that though they were
nert finglly set down until the Christian Church had begun to look up to the risen
Christ as to a Divine Being, the racords on the ona hend preserve all the evidapce
of His true h'unmnit;-,r and on the other nowhere supgest that He thought of Himself
as God,....™

“It may it be possible to decide whether ji was the primitive commaunicy
or Paul hinselt who first put fully religious content inte the title “Lord™ as used of
Christ. Probably it wes the former. But the Apostle undochtedly adopted the title
i 1ts full meaning and did muech © make that meaning clear by transferring to “the
Lord Jesus Christ™ many of the ideas and phrases which in the Old Testament had
heen specificaily assigned to the Lord Jehovah, He gave unto him that pame thar is
above every name — the name of “Lord.” At the same time by aquating Christ
with the Wisdom of God and with Glory of God, as weil as ascribing to Him
Sonship in an absolute sense, Paul claimed for Jesus Cirst a relarion o God which
wis inberent and uwnigue, ethical and personal, eternal. While, however, Panl in
many wiays and in nany aspects, equated Christ with God. he definitely stopped
short of speaking of him as God, . .." (Pages 22-25. Ene. Bri., Vol, 13, 1946,

The moulds of thought (of Trinity) are those of Greek philosophy and ing
these were un the Jewish teachings. We have thus a peculiar combination __ the
religious  ductrines of the Bible, as culminaling in the person of Jesus, run through
the forms of alien phitosophy....."

l'or the Douirine of Trinity, “The lewish soprce furnished the terms
- Father, Son apnd Spirit, Jesus seidom employed the 1ast (crm and Paul's use of it is
not altopether clear. Already in Jewish literatyre it has been all buc persomified.
Thus the materjal |s Jewish, though already doubtless modified by Greek
influence: but the problem is Greek: it is not primarily ethical nor even relfigions

but it is metaphysical. What is the entological relationship between these thres .
factors? ‘The answer of the. Church is given in the Nicene formula, which is

L)

characteristically Greek., ... :

\Enc. Hritannica, Vol. 5, page 633 1ast line, Anicle “*Christianity™")

In the same connection, the following paﬁsage from “Church History™
(Enc. Brimnmics, Vol 8, Copy Right 1946) is also worth reading:

“The rccognition of Christ - as the incarnation of the “Iogos” was
practically universal before the close of the 3rd cennury, but His deity was sill
widely denied and the Arian controversy which distracted the Chyrch of the 4h



A S . 473

veutury  concerned  the latter question. 41 the council of Nicaca in 325 the df:llj.f uf
Chrisi Teceived  official sanction and was given formulation in the- ‘original Nicene
¢reed. Coutroversy continued ot some time, but fi mally the Nicene decision was
recognised both in East and West as the only orthodox faith. The deity of the Som
wis bolieved o carry with it that of the Spirit, who was associated with Father and
son in the baptismal formula aud in the corrent aymbals and so the victury of the
Nicene Christology meant the recognition of the doctrine of the Trinity as & part of
orethadox taith.,

“The assertion ol the deity of the Son incarnate in Christ raised another
problem which constitured the subject of dispute in the Christological controversies
of the 4th and following centurics. What is the relation of the divine and human
natures 1 Christ? Ar the council of Chalcedon in 451 it was declared thar in Lhie
person of Christ are onited two complete namres, divine and human, winch retain
after the union all their properties unchanged. This was supplementad at the third
councit  of Constantinople in 630 by the statement ihat each of the natures cuntalns
a will, so thal Christ possesses two wills, The Western Church accepicd the
decisions of Nicaca, Chalcedon and Constantinople and so the doctrines of the
Trinity and of the two natures m Christ were handed down 25 orthodiox dogma in
West a3 well 45 Easi.......

“Meanwhile in the Western Church the subject of sin and grace aud the
retation of divine and human activity in salvation, received special attenton and
finally, al the 2nd Counci? of Orange in 529, after hoth Pelagianism and semi-
Pelagianism had been  repudiated, a moderate form of Apgustinianism - was
adopted, involving the theory that eveéry man as a result of the Fall is in such 3
condition that he can lake no sieps in the directon of salvation uitil be has been
renewed by the divine grace.given in baptism, and that he cannot continue in the
good thus begun except by the constant assistance of that grace which is mediated
anly by the Catholic Church™, (Page 677- -G78).

It bas become very clear from the above quotations from Christan
scholars ibat the first thing which mislad the Christians was their exaggerated
credulity. Accordingly, they went beyond the limits in their reverarice and love of
Chrisi.  That is why they began to apply epilhets like “Lord™ and “Son of God” I
Jesus Clhrist {Ailab’s  peace be upon him) and @ ascribe Divine Atteibuies to hing
and to invert the Docwine of Atnement, when, in fact, there was absolutely no
room, for soch things in his teachings, Aftérwards when they came under the
mlluence of philosophy, they began o put forward interpretations to justify the
errors of their former religious leaders and went on inventing new creeds, one
afier the other, m utter disregard of the real teachings of Jesus Christ, mercly on

fConed. on p, 475
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Those who adopted the way of disbelief from among the
children of lsrael were cursed by the tongue of David and of Jasus.
Mary's son, because they had grown rebellious and become
transgressors: they would not forbid one ancther to do the wrong
deeds they committed;!?? evit was' the way they had adopted. Today
you see many of them whe take the side of the disbelievers (against the
Believers). Indeed it is an evil end to which their souls have prompted
them: for they have incurred the wrath of Allah and they are going to
suffer eternal torment. Had they believed in Allah and the Prophet and
in what was revealed to him, they woutd never have made friends with
the disbelievers!® (against the Bellevers] but many of them have
become disobedient to Allah. :

You will find that the most hostile of all people in their enmity
to the Believers are the fews and the mushrfks; and you will find that
the nearest in friendliness to the Believers are those, who say, “We are
Christians.” This is because there are among them some pious
scholars and monks and because they are free from pride. When they

listen to that which has been sent down to the Messenger, you sce.

their eyes overflow with tears because of the Truth they recognize
therein. They spomtaneously say, “Our Lord, we have believed;
therefors, write down our narmes with those who hear witness to it. "
And they say, “Why should we not believe in Allah and accept the
Truth that has come to us, when we are eager that our Lord may count
us with the righteous people?” And, for these words of theirs, Allah
rewarded them with the Gardens underneath which canals flow,
wherein they will live for ever. This is the reward of the righteous
peaple. As for those who rejected Qur Revelations and ireated them as
faise, they deserve Hell,

O Believers, do not make unlawful those pure things which
Allah has made lawful for you,'™ and do not go beyond the limit; 105
indeed Allah does not like the transgressors. Eat casefolly of the
lawfui and pure things which Allah has provided you, and refrain from
disobeying Allah in Whom you have believed.

Coued. from p. 473}

the strength of Philosophy and Logic, whereas the right thing for them would have

been to men to the real teachings of Christ.

78-81
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It is apaiust such wrong heliefs that the Qur'an warns in vv. 72-77,

I The corruption of the children of lsrael ok place according to the
universal process. At first some ipdividuals of a community becomne cotrupt, and if
the  collective conseience of the comimunity is alive, the public opinion keeps them
suppressed, and the community. as a whole, is saved from corruption. But, on the
ather hangd, if the community counives at their evil ways, and leaves them free 1o
do as they like, by and by, that corruption which was at first conled only o some
mdividuals, spreads in the whole community. The same (hing happencd in the case
of the children of Israe],

A5 to the curse by the tongus  of the Praphem'['lavid and Jesus, please
refer 1o Psalins 10 and 50 and Matthew 73,

fU3. If the Jews had been sincere belicvers in God, Prophethond and
Revelation, they would naturally have taken the side of the Muslins, who werc
beligvers in (hese teachings. But the Jows wers a strange sort of helievers in the
Book: they sided with the musbriks against the Believers in the batrle between the
Unity of God and sfirk. Moreover, they professed to believe in Prophethood, but
100k the side of those who did not helieve jn it. Sifl] they shame-facedly declarced
Hiat they were believers in God, Prophets aud the Books.

104. This Divine Conmmandment implies two things, First, “You have no
authority 10 make certain things lawful and others unlawful. Lawfol is nniy that
whichh  Allah has made lawful and unlawful is thar which Allah has inade wnlawful.
Therefore # you make a lawful thing unlawful, and vice versa, yexi will he
following vour own law and not the Divine Law." Secondly, “You should not
adopt the way of ascefivism like the Christian nmouks or the Hindu friars or the
Buddhist mendicants and the iike.” This was maant 1y warn the Muslims against
the general tendency, which has always cxisted nnmng the religious-minged
Peopie. (o consider cven the normal satiation of the desires of the body and 1nind
to be against spiriwal progress. They mmagine that self-torture, self-denial and
abstinence are virtues in themselves and that 0De could not approach God withont
these austerites. As a matter of fact, there were some Companions, who had
developed such tendencies. When the Holy Prophet came to know that some of his
Companions lbad taken vows that they would always observe fast during the day
and would not go to bad for sleep but kecp awake and worship God the whoie
night, aud would abstain from flesh, fat and women, he forbade them fram such
practices. He said, “I have oot ordained such things, your own seif has rights ou
you, therefore observe fast and also ear easefully. Stand in worship at night and
also o 10 sleep. [ myself sometimes observe fust and at others I do not. T cat flesh
inld butter, {This is my way) and e one whe does not like my way, is not of e,



ALMT idak 477

According o " another Tradition, he ¢tuphasized the same and said, “How
is it that some people have made gnlawiul for themselves women, gond food,
scems and perfumes, sleep and other good things of the world? As for me | have
nol tanght you to begome monks and hermits. The way of life taught by me does
neither allow abstention from women nor from eating tlesh uyor retirement and
seclusion from the world. The Law has prescribed Fasting for self-discipline, and
Jihdd  for the same benefits that might be obtained from asceticizm. Worship Allah
and aszociste nooe with Him as partner, perform Hajj and ‘Umnrah, astablish the
Saldr and pay Zakat and observe the Fasts during the month of Ramadin. The
people  who were doomed before you, were doomed because they practised
austerity of their own accord, and when they did so, Allah also prescribed the
satile for them. Those are of them whom ¥olU oow see i the Mouasteries.

In the same comwection, we learn from some Traditions that when the Huly

Prophet came to:know that a certain Cempanion kad been abstzining from having

conjupal relations with his wife for a long time and had been devoting himself 1o

,worship, he immediately sent for him and ordered, “Go to your wife instantly. "

The Companion replied, *I am with fast” The Prophet again said, “Break the fast’
and po 15 your wife, ™ '

There is another jnstance of the same kind, A worman came o Caliph
‘Uniar and complained, "My lwshand observes fast during the day and passes the
night in worship and does not have conjugal relations with e, ™ Hadrat ‘Umar
ordered Kab bhin' Saur ai-Azdi to hear the case. He decreed thar the husband was
permitied to pass three nights in worship but be must go w0 his wife on the fourth

might,

105. "To go beyond the limils” has very extensive meanings. One goes
beyond the hmits, if one makes lawful things unlawtul or abstains from thifiprs
which Allah has declzred to ke pure as if they were impure or if ane is extravagani
m the use of pure things, or if one makes use of unlawfui things as if they were
lawful. Allab does not like such acis of transgression. '
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Allah docs not take vyou to task for the inadvertent caths you
swear, but He will surely call vou to account for the intentional and
deliberate oaths you make. The exﬁiatinn {of breaking such an cath) is
(o feed ten indigent persons with the normal food you serve in your
own Tfamily, or io give them clothes, or to free one slave, and the one
who cannot afford any of these let him fase three days. This is the
expiation of breaking the solemn oaths you have taken; 1% be mindful
of your oaths.!™ Thus Allah makes His Commandments plain t¢ you
s0 thal you may show gratiude. _

O Beligvers, wine, gambling, (ungodly) shrines and diviniapg
devices arc all abominable works of Satan; '™ therefore refrain from
these so thal you may attain to true success.!9? Indeed Satan intends to
sow enmity and hatred among you by means of wine and gambling,
and to prevent vou from the remembrance of Allah and from Sal#.

Will you noi, therefore, abstain from these things? Obey Allah and

His Messenger and abstain  from these things: but if you disobeyed,
note it well that Our Messenger’s only responsibilily was 1o convey
the Message clearly.

Those, who have believed and done good deeds, shall not be
called to account for whatever they might have eaten in the past,

provided that they abstain in future from those things that have been
made ualawful, and retnain steadfast in their Faith, and do gooed .

wotks: then restrain themselves from whatever they are forbidden and
believe in the Divine Law: then fear Allah and adopt the nghlenus
attitude, for Allah likes those wha do righteous deeds.

0 Believers, Allah will put  vou to a hard trial by that game
which will come within the very reach of your hands or lances, in
order to see who fears Him even though He is invisible: there shall,
therefors, be a painful pumishment for those who transgress the limits
after this warning. O Believers, do not kill game while you are in the
state of fhrdm. 10 And, whoever of you kills an animal intentionally,
he shall have to make an offering of a head of cattle equivalent to it,
which will be decided by two just men from amoeng you. This offering
shall have to be sent to the Ka'bah or, failing this, he shall have to
feed indigent people by way of expiation or compensate for it by
squivalent fasting,!!! so that he may taste the evil consequence of what
he did. Allah has forgiven what has gone before, but if anyone repeats
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e same, Allah will inflict retribution on him; Allah ig All-Mighty
and All-Powerfu] to nflict tetribution., '

(rame of the sea and its use as food has beep made !awful for
yow !l you may eat it at your haiting place and also use it as 3
provision for the caravan, but the game of the land has been prohibited
so long as you are in the. state of irim. So refrain from the
disobedience of that Allah before Whom you shalt all be mustered
together.

105. The Commandment sbout oaths has been laid down here in
tonnection with instrucdons abont foad, because 5ome peopie had taken oaths of
mzking some lawful things untawful for therselves. The Commandment is thar if-

- one uitered a word of oath withput any mtention belind it, one shall not be bound

to observe it, for there is no punishment or expiation for this, But it one hag
Jeliberately taken such an oath, oie must break it and expiate the viclation becanse
one must abrogate such a sinful oath. (Please also refer w F.N_"s 243 and 244 of
Al-Bagarah and E.N. 125 of An-MNisa).

107, “Being wmindful of an path” jmplies three things. First, one should
make the right use of an vath and shoyld not take it for wseless and sinful things,
secondly, when one takes #I oath for anything, one showld remember it lest one
siould forger it and viplate if. Thirdly, if one takes a deliberate oath to do g right
thing, one must fulfi! it, apd if one violates it, one should expiate the sin.

108. Please refer to ENVs 12 and 14 of this Surah for the meaning of
anssh (ungodly shrines), azfim (methods of divination) and makaer (rambling).
Though #zf3m, divination, is in its ¥ETY nature & form of gambling, thers iz a slight
difference between it' and mafvar. Azfim appties 1 those forms of divination and
casting of lots, which are ungad with stfrk and superstition and maisar applies (o
all those forms hy which wealth 15 acquired or divided by devices of chance,

105, In this wverse four things haye been made absolutely unlawful. They
4re wile, gambling, ungodiy shrines {which are dedicated, to the worship of others
than Allah and in which sacrifices are'made and offerings givan in the name of
others than Ailah) and divining devices. The nature of the last three has already
beent explained. Here are the details of the Commandment about wine.

Before making wine absolutely unlawful in thig verse, two other
Commandments concerning s prehibition bad alrsady been given in Al-Bagarah,
II: 219 and An-Nisd, IV: 43. Before this last Commandment was given, the Holy
Prophet addressed e people in order w prepare them: for its absolute prahibition,
He warned and said, “Allah does pot tike at all that people should drink wine.



AMT idah 1%

Frobably absolute prohibition will $nan be prescribed. therefore those who PUISSESS
wine are advised to sell it ™ Some tite after this, when verse 9N was sent down he
declared, “Now those who POSWES wine, can neither drink it nar sell i; they
should, therefore, throw i away.” Accordingly it was spilt i the streers of
Madirah 10 run wastefully. Some people, however, asked the Holy Prophat, “May
We gIve it a5 3 present w0 the Jews?” Ife tephied, “The One Wha has made jt
ulawful has also forbidden to Llve B as 3 presemt,” Others asked, “May we
convert it into vinegar?® He replied, “Mo, you must spill 1t.™ Another asked again
aud again, “Is one permitted to uge wine as medicine™ The Holy Prophet
emphiatically rejected this also and said, “No, it is nor 2 medicine but g disease, ™
Yet auother asked, “Sir, we live in & place, which is very cold, and we have 1o do
liresowe labour. So we drink wine o Tetresh vurselves from fatigue and o keep
warra in the cold,” He asked, “Is what you drink mfoxicant?™ The man replicd,
“Yes.” The Holy Prophet replied, “Then refrain from it. ™ At (his the npmn said,
“The penpie of our part of the country will not submit 1o this.” He replied, “If
they do not submit to this, then g0 (0 war with them, ™ :

According w a  Tradition relaged oy fhe *Umar, the Holy Prophet
declared, “Allah has cursed wine and the one who drinks it and the one wiho
serves it and the one who szlls it and the one who bgys it and the one . who extracts
it and the one who has it extracted and the on: who carried it ang the one for
whom it is eerricd. ™ ) ' L

According 10 ancther Tradition the Holy Prophet prohibited the Muslims
ftomt eating the food which 15 served alongwith wine. In the injtaj stage of the
prolubition, he forbade even the use of those utensils which were cmployed for
extravting wine or for drinking it. Aferwards when the prohibition had become
thoroughly effective, the use of such utensils was permitted.

Though originally the Arabic word . khamr meant only wine made from
grapes, and it was also apphied t0 the lquors made from whear, barley, dried
grapes, dates and honey, the Holy Prophet applied the prohibition o gl the
intoxicants, ang there are Traditions that clearly sppport this. For instance, “Every
toxXicant is dfamr ang is unlawfil. " “Every drink that intoxicates is unlawful. ™ i
profibit every imtoxicant,” In one of his Friday sermous, the Caliph “U'mar defineq
Ahainr as everything that dulls the faculry of thinking C

In this connection, the Holy Prophet laid down the general principle ; if a
larpe dose of something is intoxicant, then it simailest dose also is unlawful, and if
a cup of anyting is intoxicant, then a drop of it also 15 unlawful

During the time of the Holy Prophet, there was no fixed punishment for a
| {Contd. on p. 484
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Altah has made the sacred House of the Ka‘bah a means of 97-100

stabilising fhe (community} life of the people ; the sacred month and
the animal offerings and the animals which are collared as a mark of
dedication (have also been made conducive to the same ohjecr)!'3sg
that you may knmow that Allah is [ully aware of all that is in the
heavens and the earth and that He has perfect knowledge of
everything. ' Note it well that Allah is very severe in punishing. and
4l the same time He is very Forbearing and Merciful. The only duty of
the Messenger is 10 convey the Message ; Allah knows whatever you
disclose and whatever you hide. Tcll them, O Messenger, that the pure
and the impure cannot be alike anyhow, although the abundance of the
impure may allure you much.''s So, O people of undersranding,
tefrain from the disobediencc of Allah : it is expected that you will
AAIN 10 rug success, |

() Believers, .do not ask questions concerning such things,
which, 1f made known to you, would only vex you ;U4 buyt, il vou will
ask such questions at the time when the Quran is being sent down,
they will be made known to you. Allah has forgivén what you have
done so far : for He is Forgiving and Forbearing. Some people hefore
vou asked such questions : then they were involved in disbelicl
boecause of those very thinps. 1™

Allah has urdained neither Bafiralh nor 537 'bah nor Wasdak nor

Hanr!1% but the unbelievers have invented a falsehood against Allah,

and most of (hem lack undarstanding {so they believe in such
supcrstitions). And  when it is said to them. “Come to the Law which
Allsh has sent down and 1o the Massenper,” they reply, “Sufficient for
us s the way vn which we found our forefathers.” What! will they g0
on following their foretathers, even if they knew nolhing, and were
quite ignerant of the Righi Way 7

0 Believers, look afler vour own souls : it can do no harm ta
you, If anyone clse goes astray, provided that you yourselves are on
the right path.)'? To Allah shall you all return : then He will let V0L
know what you have becn doing.

O Believers, when the time of death approaches anyvonc of you,
and he 15 going to make hig will, the principle of evidence is that two
just men'* from amony you should act as witngsses. Or, if YOU Are o6

1G1-102
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-2 journey and the calamity of death befalls you there, the rwo
witnesses may be taken from among the non Muslims.!®' Then, if you
have any doubt, both the witnesses should be detained (in the Mosque)
after the Prayer, and they should testify upon oath by Allah, “We are
not going to sell owr evidence for any personal benefit, and even
though he be our own relative, (we will not he partial 10 him) ; we are
not going to hide evidence which we are giving for the sake of Allah : -
for we shall be sinners if we do so.”

Contd, from p 482}

drunkard. The culprit, who was arrested anr:l'hmught for trial, was beaten with
shoes, Kicked, given blows and thrashed with sticks and ropes. Forty siripes were
e maximum punishment given for this crime. The same was the punishment
during fhe tine of Hadrat Abd Bakr and the early days of Calipk *Umar. But when
the larter saw (it the crime was on the increase, he in consultation with the other ]
Companions laid duwn eighty stripes for this, -

Imim Malik and Imam AbQ Hanifah and, according to a Tradition, Imam
Shafi'l alsg, were of the same opinion. But Tmim Ahmad bin Hanbal and,
according (o another Tradition, Inmim Shafi'l aiso, were of the opinion thar farty
siripes should be inflicted for the crime of drinking. Hadrat *Ali also considered
forty stripes to be the punishment for it

According 10 the Sharia, it is the dury of the Islamic State to enforce
profiibition. Thal is why during the time of Hadrat ‘Umar, the shop of a mn,
named Ruvaishid, who belopged to the c¢lan of Bani-Thaqif, was burnt by his
order, because wine was secretly sold there. On another occasion a whole village
was bhurnt down on the orders of Hadrat ‘Umar, (or the crime that wine was
secretly extiacied and snld'mew:.

113 It s forbidden to hunt game or to help another to hupr it in Aty way
whatsgever, while one is in the pilgrim’s garments or in the sacred precincts. kit is
also uulawful for one in this staie to eat of the game that has been specifically
killed for himn. K, however, someone elee, not in this state, kills o game for
himself and then gives a part of it to a pilgrim 25 a present, (here 15 no harm Yor
the latter to eat it. OF coursg, the harmiful animals are an exeepiion 10 this
prohibition. One is permitted to kill a snake, scorpion, mad dog ar auy ovther -
harmful animal, even when one is under the restrictions imposed on a pilgrim,

1. Those two just men will also decide how many indigent persons are
1t be fed, or how many fasts are to be observed, for killing a certain animal,
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112, Game from the sea has been made lawful bevause sometimes when
provisions run short on 4 sea journey, there is nothing else close at hagd to ear,

113. For Arabis, the Ka'bah was not merely a sacred place of worship,
but it occupied a central position in the country and because of this and of il
sanctity, it was the means of stabilising its economy and culture. The people from
all over the counlry came there to perform Hajj and ‘Umrah and the hupe
patherinig  hélped to create (e feeling of unity among the Arabs who were
ntherwise torn by clannish strites. The pilgrims who came from different clans AN
places met topether and esiablished culwral relations. Poetic contests helped to
make their language aod lierdwre rich. Trade and conunerce which were
transacted om the occasion helped to satisfy the economic needs of the people. The
secred momths provided peace to the Arabg for four months and this was the only
period during which their caravans could travel in security from one part of the
country (o the other. The animals dedicaied o sacrifice and the collazs rovnd their
necks proved very helptul to the movements of the caravans, for the Arabs showid
50 much revergnes for them that nooe dared (ouch ithem with the intention of
robbery. '

114, That is, “If you just think deeply about the wisdom conlained in the
sanctity of -the Ka‘'bah and the restrictions laid down for the pilgrimage to it angd
the benefitsaccruing from it, you yourselves would he convinced that Allah, Who
has prescribed these, has deep aud perfect knowledge of the welfare and needs of
His creatures. Yow will realize that each one of His Commandments is very
beneficial for different aspects of human life. Even during the centuries of chaos
before the advent of the Holy Prophet Muhammed (upon whom be Aliah’s peace),
Allah had made the Ka‘bah a means of security and smbility for your national lite
though you yoursalves were senselessly bent upon destroying it. Tn the same way,
Commandments of Allah guarantzed your own security and welfare; therefore you
should, for your vwn good observe these, for there are hidden benetits in them that

¥ou can neither faresee nor obtain by vour own devices. ™

115. This verse sels up 4 new standard of values, which is yuite different

from Ihe standard of those who lnok only at the outward aspect of things, Such

people usually judge things by their quantity and not by their quality. For instance,
one hundred rupees an: always considered greater in value than five rupees by one
‘who does not attach any value (© the means by which these tehghl have been
obtaived. But conrrary o this evaluation, this verse declares that if these oue
hundred rupees lwve heen obtained by unfair means and those five rupees eamed
by fair means, then the former are less in worth because of their impurity than the

laller because of their purity. According to this standard, it is not the romiber oc

the quantity of a thing that increases or decreases ity irue worth it the question
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whether it ha: boen obtained by fair means or foul, Cbviously, a drop of rose scent
has preater value than a heap of filth and a cup of pure water is far greater in
wiyth Man a cistern full of impure urine, Fherefore one who is redlly wise will
always remaimn content with the lawful, though it may appear 10 be very
insignificant and worthless, and’ will never try to grab the unlawiu]. though it
might appear 10 be very alluring and grand.

[14. This verse forbids people to ask useless and unnecessary questions
because womne people used to put such questions to the Holy Praplit as were of no
practical ponod for mmndane affairs nor for spiritua) up-lift. For Examnple, onge a
certain person while sitting in a gathering asked him, “Who is my reab faiher?”
Likewiss, sometimes, some people put UNNECeEssary  yuestions concerning lupal
MAHErS #0 as to ger these defined, wliereas they had been ﬁurpmr.:i;—,r kept undefined
for the good of the people. For example, when 1afi was made obligatory by 2
commandment in the Qur'an a certain person heard jt, and instantly asked, “Has it
been nsde obligatory to perform Hajj every year?” The Holy Prophet did not
make any reply. The man repeated the question, but he again Kept guict. When the
nean put e question for the third time, he replied, “Woe to you! If I had said:
"Yes', the performance of Hajj every vear would have hecowge oblizgatory and
pecple like you would have been unsble 1o perform it and hecn vuilty of
disobedience, ™

Ihe Holy Prophet himself forbade people o ask questions for the sakc of
it aul 1o probe into things aimlessly. In a Tradition he warned, “The worst
offender against the Muslims is the person who asked a question about something
that hod not been made unlawfel but was made so because of his question. ™ In
another Tradition he said, “Allah has prescribed some obligatory duties for YU
let ot these go unfulfiiled, and He has made certain things uulawful, 50 do not go
near them. He Las prescribed cermain tinits, do not transgress them. He has been
sifent  concerning cueriain things, but not hecause Ile has forgotten thes; so do not
Lry to probe iro such things, ™ -

i these two Traditions a warning has heen served against a VEIY RErious
maticr. There are cerlain things and commandments which have been left vagme
iid - without details. This is not becausc the Law-giver had forgotien to give details
or 1w make them spocific but because He did uot intend to limit these in order o
leave 4 wide scope for the people. Therefore it a persom gous on creating one issug
atter the other, by putting unpecessary and useless questions and thus creates
hiirations and specifications, he puts the peoplc o unnecessary tronhle, Likewise
il" I iries o deduce the details by the force of his “regzouing”, and does nor res
coutent till  he has made the vague thiugs specific and the indefinitc definite, he in
reality puts the Muslims in a very awkward position. This is because (he more
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details we  offer for the Unseen and the Next World, the more will be the chances
for cresting doubis abour fiiem and, likewise, rthe more limitations are inposed
Loncering, the Commandments, ihe greater will be the chance for thejr violation.

117, The peaple, whe were involved in dishelief becuyze they asked
useless and unnecessary guestions, were the Tews. At first they were involved in
lnttrsplitting, which led them to PUt uniccessary yuestions about the details of the
Faith and the Comwuandments. Consequently, they helped to impose upon
emsclves such restricrinns as they could not observe and so hecame guilry of
disobedicnce and dishelief. What g Pily that the Muslims sre following the Jews,
siep by step, in spite of these Warnings by the Qurtin and the Holy Prophet!

I18. In this verse the superstitious practice of dedicating anitnals 1o idols,
Braves, gods or saints. and leaving them w roam abow angd graze at Itberty has
been condemned. In the pre-Islamic Arabla, they gave different names to such
animals and marked them off, and considered it unlawfu! 1o take any service from
them or slaugiter thein for food or derjye any benefit from then in any way.

Bulriralt was the name given o 4 she-camel which. had five young ones;
the iast of which was a he-camel. Her ear way then split and she was tumed loose
"0 Todin at liberty, After this, none would ride her nor drink her milk nor slaughter
her nor shiear her hair, She was allowed hr graze in any field and pasture angd drink
frium any walering place, '

S5t was the  pame given to that he-camel or she~camel which wus let
laose us a mark of gratitade in falfilmient of & vow taken for re{:nvﬂr}r from smue
Hiness or safety from some danger. 57 'ibaf was also the naie Eiven (o the she-
camel which had ten young ones, vach of which was a she-camel.

Wasifair was the name given io a special he-goat which was ong of the frse
horn twins, the other of which Wwas u ghe-goat. The practice about the first hom
YOURZ ohes was that they used 1o sacrifice, in the name of their defties, the first
horn young ome if ir Bappened to be a he-goat. But if they happened to be twins
ey would not saerifies the he-gont and would call it Wasiisit and set it at libergy
1 the name of deitjes - :

Ham was the name given: 10 a he-camel as soon as his grandsun™ becaing
BrOWN up and i for riding: it was then set ap liberty. The same name also wag
Eiven 1o a he-camel which begot ten young ones and was et At liberty .

119, This isa WATDING azainst a conunon human weakness. Sone prople
are always on the look-out to find out and criticise errars in others. Here such
People have been admonished against this evil and asked 10 coticenirate their

fContd. an p. 404
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But if 1t 1s discovered that the twe had been guilty of the same
sin, then two other better gualified witmessas than the former, from
among those who were deprived of their right, should vome forward
and testify upon oath, by Allah, “Our testimony is truer than their
testimony, and we have not made any transgression in our testimony:
we shall be among the unjust, if we do s0.” It is expected that in this
way the people will pive only true evidence: or, at least, they will fear
lest their caths should be contradicied by subseguent oaths. Fear Allah
and listen: Allah does not show His Guidance to those who are
disobedient.

On the Day,'2 when Allzh will assernble all the Messengers,
He will ask, “What was the response you received?”123 They will
answer, “We have no knowledge:l?* You alone have the full
knowledge of all that is hidden.” Just imagine the occasion, when

Allah will sayt2® "0 Jasus, son of Mary, recall 1o mind My favour [

bestowed upon you and upon your mother: I sirengthened you with the

Holy Spirit; you talked to the people evén in the cradle as you talked

when vou were grown up; I taught you the Book and the Wisdom and
the Torah and the Gospel: by My leave you made from clay the
likeness of a bird, and breathed inte it, and by My leave it became a

living bird; by My leave you healed the born-blind and the lepers; by -
My leave you brought forth the dead.1?® Also remember that I -
protecled you from the Tsraglites, when you came 10 them with clear.

signs, and the disbelievers among them said, “These signs are nothing
but obvious sorcery” and remember also that ¥ inspired the Disciples
to believe in Me and My Messenger; then theéy said, ‘We have

believed and bear witness that we are Muslims.”12?. —(In regard to _

the disciples),'? this incident may also be kept in mind: They said, %O
Jesus, son of Mary, can your Lord send down to us from heaven a
tray of food?” Jesus said, “Fear Allah, if you are true Believers,”
They replied, “We only wish to eat of this tray so thal our hearts may
be re-assured and we may know it for certain that what you have said
to us is frue, and that we may bear witness to it.” At this, Jesus, son
of Mary, prayed, “O Allah, our Lord, send to us from heaven a tray
of food that it may become a recurring festival to us, to the first of us
and to the last of us, and that it may be a Sign from You. Provide for
us and You are the best of previders. *

107-108

119-114
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Allah answered, "I am going to send it down to you,'® bt
whoever among  you shall disbelieve after that, I will surely give him
such a chastisemant wherewith 1 will not have chastised any other
creature in the workd.”__ (Aficr reminding him of these favours),
Allah will say. "O Jesus, son of Mary, did you ever say to the people,
‘Make me and my mother deities bosides Allah’?™130 He will say,
“Gloty be 1o You! It did not behove me to say that which [ had no
right to say. Had I ever said such a thing, You would most surely have
known it, for You know all that is in my mind, but T do nat know
what 15 in Your mind: indeed You have full knowledge of all the
hidden things. I never told them anything other than what You bade
me. I said, "Worship Allah, Who is my Lord as well as your Lord." ]
was a withess 10 their conduct a5 tong as I remained amonyg them but
when You  recalled me, You watched over them; for You keep watch
over everything. Now, if You punish them, they are vour own
servants, and i You forgive them, You are All-powerful and All-
Wise.” Then Allah will declare. “This is th¢ Day when the
rruthfulness of the truthful benefits them; there are such Gardens for
them underneath which canals flow; they will dwell therein for ever,
Allab is pleased with them and they are pleascd with Him; this is the
greatest success.”

The Sovereignty of the heavens and the earth and whatever is
therein belongs to Allah and He has power over everything.

Crorted, frewn p. 4877

Allention on their own acts, deeds, morals and beliefs instead of prohing oo and

cricicising the conduct  wmud behefs of others. If a man himself is obedient o Altah
and fulfils his obligations 2 Hin and man, and treads the path of truth and
righreousness, which also includes the establishimentl of virtue and the eradication
of vice, then most surely the crookedness and deviation of any other can do him no
harm. '

This verse however, dues not mean that a person should think only of his
own saivation and leave alone the reform of others. Hadrat Abii Bakr Siddiq
refuted this  misconception in an address, saying, “O people, ynu recile (his verse
ail put on il & wrong interpretation. [ myself heard the Holy Prophet say, *When
the peopte Decome so indifferent that they see evil and do not try 10 eradicare it and
5¢¢ 28l unjust person doing an injustice and da not prevent him frem it, Allah may
punish all of them.™ 1 swear by Allah that it is obligatory on you 1o enjoin virtne

115-119

120
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aind forbid evil; {if you neglect this) Allah will place you dnder the worst peaple
who will inflict hardships on you. Then your good people will offer prayers but He
will not accept these, ™

120. That is, pious, righteous and trustworthy Muslims.

121.  This shows that the Muslims are permitted to make the non-Muslins
their withiesses only in case the Muslim witnesses are not available.

122, The Day of Resurrection.

123. That ig, “What was the response of the world to the invitation that
you pave towards [siam?” :

124, That is, “We know only of that outward response which was made
our invitation during our lifetime. As regards the real practical response, we have
no correct knowledge of it for thar is known 1o You alope. ™

123. At first this question will be put collectively o all the Messengers.

Then each of the Messengers will stand 2% a witness individeally, Here that -

-question, which will be put to Jesus Christ (Allah’s peace be upon him}, has heen
apecially mentioned because it fits iato the context,

126. That is, “You brought them back to life afier death,”

127. That is, “It was a favour vpon you that the Disciples believed in you,
by Cur Grace; otherwise you had no power by yourself to convert even a single
person out of the disbelievers.”

Ingidentally, the use of the word Muslims for the Dis::iplcs_is meant to
show that their religion was Islam and not Christianiry.

128. This incident has been imserted here as a parenthesis 1o show that
even his Disciples, who had raceived his eachings from him directly, considered
Jesus a man and servant ‘of God. Therefore, they could never conceive to make
their master & god or a partner of God or son of God. This also shows that Jesus
also presented himsatf as a servant without having any authority of his own.

It may be asked, “What was the occasion of mserting this parenthesis here
10 interrupt the conversation that was being cited?” The answer is that the
conversation that would take place on the Day of Resurrection has been quotes]
here for the benefit of the Christians so that they may learn the lesson and adopt
the right way. It is, therefore, quite pertinent to insert the incident mentioned in the
perenthesis to impress the sane lesson.

129. The Qur'an is silent as to whether the ‘tray’ was tent down or not
and there is no other authentic sowrce of information. Possibly it was sent down,
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but it is squally possible that the Disciples themselves might have taken back their
request afier the waming in verse 115.

133, This refers to another error of the Christians. They had mede Mary
an object of worship along with Christ and (he Holy Ghost, though there is not a
word ©or hint in the Bible about this doctrine. During the firat three centuries after
Christ, the Christian world was totally unawara of this creed. Towards the end of
Ihe 3rd century, the words “Mother of God™ were used for the first time by some
theologlans of Alexandria. Though the response which these words found in the
popuiar heart was great, yei the Church was not at first inglived to accept the
doctripe and declared that the worship of Mary was a wrong creed. Then at the
Council of Ephesus in 431 A.D., the words *Mother of God' were officially nsed
by the Church. As a result “Mariolatry’ began to spread by leaps and bounds both
inside and outside the Church. 5o much so that by the time the Qur'an was
revealed, the exaltation of the ‘Mother of God' had eclipsed the Father, the Son
and the Holy Ghost. Her statues were set up in Churches and she was worshipped,
implored and invoked in prayers. In short, the preatest source of reliance of a
Christian was that he should obtain the help and protection of the ‘Mother of God.”
Emperor Jystinian in the preamble to one of his laws bespeaks her advocacy for
the empire and his general, Narses, looks to her directions on the battlafield.
Emperor Heraclius, a coniemparary of the Holy Prophet Muhammad, bore her
image on his banner and believed that becauss of jts anspicious namre it will never
be lowered. Though the Protestants afier the Reformation did their best to fight
against Mariolawy, yet the Roman Catholic Church: still adheres to it passionately.



